LSUIKY/ 


FRONTIER 


Gul i¢ Oe 17 1950 - 


UNDIVIDED ALLEGIANCE 


David Ben Gurion 
Jacob Blaustein 


























MAPAM--A Case of Political Neurosis 
Shlomo Katz 





World Peace Today 
Moshe Sharett 














| wT IS JEWISH RELIGION? 
Will Herberg 














October, 1950 Thirty-Five Cents 


UNIVERSITY OF MICHIGAN 
GENERAL LIBRARY 











|» interpretation’ ~ 


ee 








“Persian Lamb 


Those who know always 
look for the Hammer BRAND 
trademark on. rich, 
lustrous black Persian 
Lamb... it means 

superb quality, true and’ 


fast color, 


soft, supple skins. 
coat by ARNHEIMER 


HERMAN BASCH & CO., INC. 
New York 


World’s Largest and Oldest Processors 
of Persian Lamb and Broadtail 


Re ae 

















iis os hie nit 

















VoL. XVII OcToBER, 1950 No. 10 (186) 























SHLOMO Katz 
Managing Editor 


Editorial Board 
Marie SyrRKIN BEN HaLrERN 


Haymm GREENBERG, 
Editor 


JosEPH SCHLOSSBERG 





SHLOMO GRODZENSKY Jacos J. WEINSTEIN 


PrncHas Cruso, Manager 














Contents: 


EpiroriaL COMMENT: 
AFTER THE VOTE a } 
Inpia RECOGNIZES IsRAEL a a a a ae as 
GODLINEsSs OR VIGILANTISM? 4 


UNpivipeD ALLEGIANCE, by David Ben Gurion and Jacob Blaustein . . § 
Wuart Is JewisH RELIGION? by Will Herberg . . . . 2. 2 ws 8 
Wor tp Peace Topay, by Moshe Sharett . 2. . 2. 1 ww ee ee B 
MaraM—A Case oF Potiticat Neurosis, by Shlomo Katz . . . . 16 
REHABILITATION IN Norway, by Alfred Joachim Fischer . . . . . 0 
JeEwisH EDUCATION AT THE Crossroaps, by Judah Pilch . . . 1. 1 1 B 
Dee IS gk kk we we we we 








Published monthly by the Jewish Frontier Association, 45 East 17th Street, New York 3, N. Y,, 
and admitted as second class mail, December 1, 1934, at the Post Office, New York, N. Y., under 
the act of March 3, 1879. Single copies 35 cents. Subscriptions $4.00. Canada and Foreign, $4.50. 
Telephone: New York Editorial and Business Office: ALgonquin 4-8754. Los Angeles: 929 Norh 
Kenmore Avenue, Telephone: OL 2367. ES Gi 





GIFTS TO ISRAEL 


THROUGH 


B= MANOTH 77 111 72m 


Gift Service of the ISRAELI WAR VETERANS 


In cooperation with the 


JEWISH NATIONAL WORKERS' ALLIANCE 


e Kosher Food Packages ¢ Electrical Appliances 














PARCEL No. 1... $10.85 MANOTH, Inc. 
PARCEL No. 2............... - 15.85 401 Broadway N. Y. 13, N. Y. 
PA ON 20.85 Room 507 CA 6-4069 - 4081 














Manoth Offices Outside New York: 
Los Angeles: 317 So. Vermont Ave., Suite 202 Philadelphia: 717 Spruce Street 
Detroit: 13965 Linwood Chicago: 72 East 11th St., Room 618 
Boston: 161 Devonshire Street Miami Beach: S. Ashkenazy, 835 Lincoln Rd. 








— 





rr ee 


OcT 


r 
land 
ous 
afali 
allay 
Pres 
ful 
pron 
Cor 
part 
dent 
meas 
This 
thin: 
pose 
his r 
F) 
itsel: 
the : 
we h 
The 
lativ 
finec 
jecti 
may 
peat 
dent 
moti 
ple. 
dent 
most 
pass: 
of tl 
iness 
vast 
exert 


In 
box 
of o 
hone 
by C 
advo 
selve 
caus 
By t 
sum: 
were 
Zion 
who 
dete: 
mair 


a 








ces 


— .* @ 


reet |) 





a 





OcTOBER, 1950 


Editorial 


After the Veto 


T= COMMUNIST-CONTROL BILL, passed over 
the President’s veto, is now the law of the 
land. But the misgivings which prompted vari- 
ous groups of divergent religious and political 
affiliations to oppose it, have by no means been 
allayed. Many Communists are not grateful to 
President Truman for his forthright and power- 
ful denunciation of the bill. With their usual 
proneness to a Machiavellian interpretation, 
Communists claim that the presidential veto was 
part of a scheme to obscure the issue: the Presi- 
dent vetoed in the happy assurance that the 
measure would be repassed over his objections. 
This chicanery, according to Communist deep 
thinkers, was prompted by Truman’s desire to 
pose as a liberal for the record while satisfying 
his reactionary bent to the full. 


This interpretation will hardly recommend 
itself to anyone not blinded by dogmatism. In 
the struggle between Truman and the Congress 
we have witnessed a genuine cleavage of opinion. 
The differences between the executive and legis- 
lative branches of our government are not con- 
fined to questions of administration. The ob- 
jections of the F. B. I. and the Attorney General 
may well have been prompted by their often re- 
peated view that the bill was unworkable. Presi- 
dent Truman’s opposition, however, was clearly 
motivated by questions of fundamental princi- 
ple. All seven objections adduced by the Presi- 
dent were vital, but to the average citizen the 
most telling was the fateful warning that the 
passage of the bill would “put the Government 
of the United States in the thought-control bus- 
iness” and would give “Government officials 
vast powers to harass all of our citizens in the 
exercise of their right of free speech.” 


In aptly describing H. R. 9490 as ‘ta Pandora’s 
box of opportunities for official condemnation 
of organizations and individuals for perfectly 
honest opinions which happen to be stated also 
by Communists,” the President pointed out that 
advocates of low-cost housing might find them- 
selves classified as a “front” organization be- 
cause Communists supported similar projects. 
By the same token a Zionist group might pre- 
sumably fall under suspicion if Communists 
were to drop their long-standing hostility to 
Zionism and suddenly become its supporters. The 
whole problem as to how the Government will 
determine what are “front” organizations re- 
mains bafflingly obscure. What will be the cri- 
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teria and who will establish them? The prospects 
for error, false accusation, and endless litigation 
seem staggering. 


Only the Communists are likely to profit 
from this measure. Since, as they have already 
announced, they will refuse to register on the 
grounds that the bill is unconstitutional, the 
position of avowed Communists is no worse 
than it was under the already existent Smith Act. 
Now they can wear the halo of martyrdom and 
gather grim satisfaction from the ‘“‘fascist” 
methods of “democracy.” The fact that we can 
justly point to the wholesale suppression of civil 
liberties in Soviet Russia is small comfort to 
liberals who find totalitarian practices, whether 
of the right or of the left, equally distasteful. 
There is no more significant sentence in Presi- 
dent Truman’s veto message than the one that 
“there is no more fundamental axiom of Ameri- 
can freedom than the familiar statement: In a 
free country we punish men for the crimes they 
commit, but never for the opinions they have.” 


One cannot escape the conviction that many 
Congressmen voted for the bill against their 
better judgment in the belief that that was 
what the country wanted. Representatives and 
Senators are now returning to their constituencies 
to reap their reward in the forthcoming elec- 
tions. We can only hope that an enlightened 
public opinion will honor the small band of 
legislators who had the courage to court un- 
popularity for the sake of fundamental Ameri- 
can ideals. In a time of fear and hysteria it is 
the function of a conscientious public servant 
to guide as well as to follow. The practice of 
keeping one’s ear to the ground, if too rigidly 
followed, may result in a posture more suitable 
to a quadruped than to a free American, citizen 
of the world’s greatest democracy. 


One of the notable advantages of a democracy 
is that its legislators can unmake, as well as 
make, laws if experience should prove them to 
be unwise. Grave doubts have been expressed as 
to whether the present bill will be sustained 
by the Supreme Court as constitutional. In any 
case, we must hope that the next Congress will 
be more closely in accord with the President 
than the 81’st. As long as we live in a land which 
remembers misbegotten laws, from the Alien and 
Sedition Laws of 1798 to the Prohibition Act 
of more recent vintage, as part of its past but 
not of its present, we have nothing to fear. The 
sound instinct of a democracy will provide the 
corrective. 








India Recognizes Israel 


HE GOVERNMENT of India has extended de 
jure recognition to the State of Israel. 
Though this act was accompanied by a state- 
ment of a representative of India’s Foreign 
Ministry to the effect that his government had 
not changed its attitude toward the dispute be- 
tween Israel and the Arabs, it is nevertheless a 
move of great significance. 

Several factors lend special importance to 
this recognition. India and Israel are today per- 
haps the only two countries of Asia that are 
truly independent and enjoy stable governments 
capable of guiding the destinies of the two na- 
tions without bowing to outside pressures. India 
and Israel are also the two countries of the Asi- 
atic mainland committed to a policy of neutrali- 
ty between East and West and to a determination 
to act in international situations on the merits 
of each case rather than in deference to the 
views of one of the contending bloc. Nor are 
these the only two features that work toward 
friendship between them. Both India and Israel 
came into being as a result of the partition of 
originally unified territories, and both have had 
to contend with the animosity and military at- 
tacks of the Moslem world. 

India’s recognition of Israel is therefore to be 
welcomed on two grounds. The cause of peace 
in the world is going to be served by the grow- 
ing friendship of these two nations, a friend- 
ship which can serve as the nucleus for that 
third force of disinterested mediation between 
East and West which is so badly needed today. 
It will also help breach the wall of misunder- 
standing of the Jewish return to Zion which 
has hitherto loomed large in the Near and Mid- 
dle East. It is unfortunately a fact that Jews 
returning to former Palestine and present-day 
Israel have frequently been considered as “Eu- 
ropean intruders” on the Asiatic mainland by 
the nations inhabiting that continent. It is ir- 
relevant, at this point, to examine how much 
of this resentment stemmed from outright anti- 
Semitism, how much of it was engendered by 
xenophobia, and how much was motivated by 
simple lack of knowledge. The fact remains 
that even when Jews coming to work the land 
of Palestine were not looked upon as emissaries 
of a foreign imperialist power their return was 
viewed with disapproval. So great a spirit as 
Gandhi failed to understand the historic import 
and the human values inherent in the return of 
a dispersed people to its ancient homeland. There 
is no doubt that this lack of comprehension— 
even more than the wish not to antagonize Mos- 
lem Pakistan—was responsible for the delay in 
India’s recognition of Israel. 
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Now this wall of misunderstanding has bee, 
effectively breached by the government of Indiz, 
Its act will no doubt have repercussions in othe; 
Asian countries and will hasten the day of th 
integration of Israel in the community of Asiatic 
peoples. 

One should also point out on this occasion 
that India and Israel are two countries which 
have advanced great social and humanitarian 
principles that may yet reshape relations between 
men. India has contributed the principles of 
non-violence and passive resistance to oppres. 
sion. Israel has pioneered the creation of jp. 
butzim, voluntary, collective communities which 





rule out exploitation and social and economic | 
inequality. A greater measure of understanding | 
and cooperation between these two countrie; | 
may yet light the beacon to lead the world away | 
from aggression, exploitation and war. | 


Godliness or Vigilantism? 


Fo SOME YEARS past, visitors to Israel had an 
opportunity to witness a strange phenome. 
non in Jerusalem and other cities. On Friday 
afternoons they could see self-appointed com. 
mittees of Orthodox yeshivah students going 
from one store to another urging the proprie- 
tors to close their shops before the Sabbath de. | 
scends on earth, according to their astronomical | 
observations. Nor did these admonitions always 
take the form of gentle reminders. They fre- 
quently ended in threats and intimidation. 

Since the establishment of the State of Israel, 
such attempts to force godliness on the les 
pious sections of the community have assumed 
still more disturbing and questionable forms. 
Automobiles, even some belonging to UN off- 
cials, have been stoned while passing through 
Jerusalem’s Meah Shearim quarter. Theaters sell- 
ing tickets on Saturdays have been stormed. 
Even Israeli army vehicles going about their 
business in defense of the country have not been 
spared. 

These outbreaks are provoked by unauthor- 
ized individuals and groups and may be ex 
plained as irresponsible hooliganism, but in the 
realm of official life the Orthodox bloc in the 
government has forced through a series of regu- 
lations which tend to invade the privacy of the 
individual citizen, and has foisted upon Israd 
practices intolerable ethically and socially. Be 
longing to this category is the case of a boat- 
load of refugee immigrants who, after years of 
privation and suffering, were compelled to stay, 
aboard ship for an additional day in the pott 
of Haifa because their vessel arrived just aftet 
the Sabbath had been ushered in. 


The reader must bear in mind that what 
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a stake is not the right of the Orthodox ele- 
ments in Israel to conform to the entire code of 
jx hundred and thirteen commandments. No 
one questions that right. With due regard for 
Jewish tradition the government of Israel has 
promulgated laws that secure the Sabbath as 
the official day of rest and guarantee the observ- 
ance of religious dietary regulations in public 
institutions. 

What is at stake is the freedom of conscience 
of those who are not Orthodox—in this instance 
the majority of the people of Israel. The con- 
tinued and growing intransigeance of the Ortho- 
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dox elements in Israel has reached a point where 
it has become necessary to call attention to this 
problem before their vigilantism and organized 
exploitation of Israel’s delicately balanced politi- 
cal position develops further. 

It is likewise disturbing to note that some 
American Jews, enjoying the full freedom of 
conscience guaranteed by the American Con- 
stitution, are willing to condone infringement 
of this basic right in Israel. The Jewish Horizon, 
oficial organ of Hapoel Hamizrachi in America, 
features an article in its September, 1950, issue 
in defense of the Orthodox monopoly on func- 
tions such as marriage, divorce, alimony, etc., 
bya Mr. Arnold J. Miller, a practicing attorney 
in Worcester, Mass., and graduate of Harvard 
University, who has the following to say on this 
subject: “In truth, principles of democracy, of 
majority rule, and religious laissez faire are ir- 
relevant and incompetent in a field where the 
revealed word of G-d is to be carried out.” Else- 
where in his essay, apparently sensing that the 
American reader would find it hard to swallow 
such a pronouncement, Mr. Miller states: ‘““More- 
over, wherein lies the necessity that all democra- 
cies must be patterned 100 percent after that 
of the United States? ... Even our own country, 
where separation of Church and State is a card- 
inal principle, is often referred to by public 
oficials as a ‘Christian’ country and many of 
its laws and institutions reflect this background.” 
And a contributor to the National Jewish Post 
of Indianapolis, Indiana, condoning the attacks 
on military vehicles, writes: “Nor could I shed 
hot tears when I read about ‘military convoys’ 
which run into opposition in that same street .. . 
Ninety percent of those so engaged could just as 
well do their tasks before or after Shabbat.” 

Strange reasoning indeed, when it comes from 
Jews who have had the experience of centuries 
of persecution at the hands of people who tried 
to carry out the revealed word of God”—as 
they saw it. Would Mr. Miller and his Orthodox 
colleagues in America approve the imposition 
of non-kosher dietary rules in the United States 
because this is a “Christian country” and some 
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Christians are opposed to Orthodox Jewish meth- 
ods of slaughtering meat animals? Would he 
approve a Federal law stopping all train and bus 
transportation in the country on Sundays and 
encouraging gangs of hoodlums to stone a Jew 
who should choose to drive his own car on Sun- 
days? Or perhaps he would approve a law where- 
by—this being a God-fearing country—only Re- 
form Rabbis would be authorized to perform 
marriage ceremonies for Jews? Mr. Miller is 
quite right when he says that principles of de- 
mocracy do not apply when it is necessary to 
carry out the “revealed word of God.” It is 
precisely for this reason that in a democracy 
the Church must be separated from the State, 
if we are not to have a regime of religious in- 
quisition. This applies to the United States; it 
also applies to Israel. And when the Orthodox 
forces in Israel try to impose their will on the 
community, it is not democracy they are prac- 
ticing, but religious despotism. What such an 
intolerant state of mind leads to is apparent 
from the foregoing quotation re military traffic 
in Jerusalem. The author of the quotation ap- 
parently wants the Defense Army of Israel to 
submit all its moves for rabbinical approval. 

Israel is governed by a coalition Cabinet. The 
bloc of Orthodox parties is a minority in Knes- 
seth, This minority, however, can overthrow 
the government by joining other opposition 
groups, such as Mapam, Heruth and the Com- 
munist Party, in a vote of non-confidence. It 
knows its power and is striking a hard bargain 
for its continued participation in the Cabinet— 
too hard a bargain, in fact. It demands that the 
principle of freedom of conscience should be 
sacrificed as the price of its continued support. 

Israel is now beset with overwhelming prob- 
lems. Ben Gurion, Mapai and all responsible 
elements in the country do not want to pro- 
voke a Kulturkampf while in the midst of the 
great task of gathering in the dispersion. But 
reports from Israel indicate that the people are 
rapidly losing patience with the persistent at- 
tempts to deprive them of a basic and inalienable 
right. 

Orthodox persons familiar with Jewish history 
must know that religious intolerance is morally 
wrong and, for a small people, also dangerous. 
The world is full today, as it always has been, 
of all kinds of bearers of “the revealed word” 
who are only too anxious to force their version 
of absolute truth and right on other people. The 
builders of Israel, and the remnant rescued from 
the religious inquisition of Yemen, or from the 
social and national auto da fes of Europe, should 
not be subjected to the despotic domination of 
self-anointed interpreters of the true meaning 
of the Torah. 








Undivided Allegiance 


The following are excerpts from addresses by Jacob Blaustein, President of the American 
Jewish Committee, and David Ben Gurion, Prime Minister of Israel, delivered in Jerusalem, 
August 23, 1950, at a luncheon in honor of Mr. Blaustein. 


America Is Home 
by Jacob Blaustein 


ponaee's rebirth and progress, coming after the 
tragedy of European Jewry in the 1930’s and 
in World War II, has done much to raise Jewish 
morale. Jews in America and everywhere can be 
more proud than ever of their Jewishness. 

But we must, in a true spirit of friendliness, 
sound a note of caution to Israel and its leaders. 
Now that the birth pains are over, and even 
though Israel is undergoing growing pain, it 
must recognize that the matter of good-will be- 
tween its citizens and those of other countries 
is a two-way street; that Israel also has a re- 
sponsibility in this situation—a responsibility in 
terms of not affecting adversely the sensibilities 
of Jews who are citizens of other states by what 
it says or does. 

In this connection, you are realists and want 
facts, and I would be less than frank if I did 
not point out to you that American Jews vigor- 
ously repudiate any suggestion or implication 
that they are in exile. American Jews—young 
and old alike, Zionists and non-Zionists alike— 
are profoundly attached to America. America 
welcomed their immigrant parents in their need. 
Under America’s free institutions, they and their 
children have achieved that freedom and sense 
of security unknown for long centuries of travail. 
American Jews have truly become Americans; 
just as have all other oppressed groups that have 
ever come to America’s shores. 

To American Jews, America is home. There, 
exist their thriving roots; there, is the country 
which they have helped to build; and there, 
they share its fruits and its destiny. They be- 
lieve in the future of a democratic society in 
the United States under which all citizens, ir- 
respective of creed or race, can live on terms 
of equality. They further believe that, if de- 
mocracy should fail in America, there would 
be no future for democracy anywhere in the 
world, and that the very existence of an inde- 
pendent State of Israel would be problematic. 
Further, they feel that a world in which it 
would be possible for Jews to be driven by per- 
secution from America would not be a world 
safe for Israel either; indeed it is hard to con- 
ceive how it would be a world safe for any 
human being. 
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The American Jewish community has assumed 
a major part of the responsibility of securing 
equality of rights and providing generous mater. 
al help to Jews in other countries. American 
Jews feel themselves bound to Jews the world 
over by ties of religion, common historical tra. 
ditions and in certain respects, by a sense of 
common destiny. We fully realize that persecv. 
tion and discrimination against Jews in any 
country will sooner or later have its impact on| 
the situation of the Jews in other countries, but 
these problems must be dealt with by each Jew. 
ish community itself in accordance with its own 
wishes, traditions, needs and aspirations. 

Jewish communities, particularly American 
Jewry in view of its influence and its strength, 
can offer advice, cooperation and help, but | 
should not attempt to speak in the name of oth- 
er communities or in any way interfere in thet 
internal affairs. 


One Political Attachment 
by David Ben Gurion 








No OTHER community abroad has so great | 
stake in what has been achieved in this coun- 
try during the present generation as have the 
Jews of America. Their material and _ political 
support, their warm-hearted and practical ideal- 
ism, has been one of the principal sources of our 
strength and our success. In supporting our ef- 
fort, American Jewry has developed, on a new 
plane, the noble conception, maintained for 
more than half a century, of extending its help 
for the protection of Jewish rights throughout 
the world and of rendering economic aid where: 
ever it was needed. We are deeply conscious of 
the help which America has given to us here| 
in our great effort of reconstruction and during! 
our struggle for independence. This great tr 
dition has been continued since the establishment 
of the State of Israel. We are therefore happy 
to discuss matters of mutual interest and to clari- 
fy some of the problems which have arisen it 
regard to the relationship between the people o! 
Israel and the Jewish communities abroad, it 
particular the Jewish community of the United 
States. 
It is our great pride that our newly gained} 
independence has enabled us in this small coun- 
try to undertake the major share of the great! 


i 


Ocl 
and 


und 
of t 
whe 
buil 
you 
Wit 
ple 
this 


cam 
stan 
latic 
mur 
Stat 
alier 
frie1 
nece 
clea: 
mur 
cal ; 
of f 
Isra 
sent 
tion 
orga 
erva 
spea 
in | 


of a 
have 
any 
mun 
ple « 
of t 
to « 
indi; 
tion: 
aspit 
any 
ing 
its s 


and 


ing | 
and 
us te 
bid, 
own 
ren, 
Jews 
com: 
a la 
on tl 
of t 
anxi 
whic 
and 


-ONTIER 


issumed 
ecuring 
materi- 
nerican 
- world 
-al tra- 
nse of 
ersecu- 
In any 
ACT On | 
es, og 
h Jew. | 


ts own 


lerican 
ength, 
>, but | 
»f oth- 


n their | 


reat | 
coun- 
ve the 
litical | 
ideal- 
of our 
ur ef- 
a new! 
d for! 
s help| 
ghout 
vhere- 
us of 
s here | 
luring | 
t tra| 
yment 
happy 
clari- 
en. in| 
ple of) 
d, in 


Inited 


-ained 
coun- 
great) 


if 











OcTOBER, 1950 


and urgent task of providing permanent homes 
under conditions of full equality to hundreds 
of thousands of our brethren who cannot remain 
where they are, and whose hearts are set on re- 
building their lives in Israel. In this great task 
you and we are engaged in a close partnership. 
Without the readiness for sacrifice of the peo- 
ple of Israel and without the help of America, 
this urgent task can hardly be achieved. 

It is most unfortunate that since our State 
came into being some confusion and misunder- 
standing should have arisen as regards the re- 
lationship between Israel and the Jewish com- 
munities abroad, in particular that of the United 
States. These misunderstandings are likely to 
alienate sympathies and create disharmony where 
friendship and close understanding are of vital 
necessity. To my mind, the position is perfectly 
clear. The Jews of the United States, as a com- 
munity and as individuals, have only one politi- 
cal attachment and that is to the United States 
of America. They owe no political allegiance to 
Israel. In the first statement which the repre- 
sentative of Israel made before the United Na- 
tions after her admission to that international 
organization, he clearly stated, without any res- 
ervation, that the State of Israel represents and 
speaks only on behalf of its citizens, and 
in no way presumes to represent or speak 
in the name of the Jews who are citizens 
of any other country. We, the people of Israel, 
have no desire and no intention to interfere in 
any way with the internal affairs of Jewish com- 
munities abroad. The Government and the peo- 
ple of Israel fully respect the right and integrity 
of the Jewish communities in other countries 
to develop their own mode of life and their 
indigenous social, economic and cultural institu- 
tions in accordance with their own needs and 
aspirations. Any weakening of American Jewry, 
any disruption of its communal life, any lower- 
ing of its sense of security, any diminution of 
its status, is a definite loss to Jews everywhere 
and to Israel in particular. 

We are happy to know of the deep and grow- 
ing interest which American Jews of all shades 
and convictions take in what it has fallen to 
us to achieve in this country. Were we, God for- 
bid, to fail in what we have undertaken on our 
own behalf and on behalf of our suffering breth- 
ren, that failure would cause grievous pain to 
Jews everywhere, and nowhere more than in your 
community. Our success or failure depends in 
a large measure on our cooperation with, and 
on the strength of, the great Jewish community 
of the United States, and we, therefore, are 
anxious that nothing should be said or done 
which could undermine the sense of security 
and stability of American Jewry. 
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In this connection, let me say a word about 
immigration. We should like to see American 
Jews come and take part in our effort. We need 
their technical knowledge, their unrivalled ex- 
perience, their spirit of enterprise, their bold 
vision, their “know-how.” We need engineers, 
chemists, builders, work managers and_tech- 
nicians. The tasks which face us in this country 
are eminently such as would appeal to the Ameri- 
can genius for technical development and so- 
cial progress. But the decision as to whether they 
wish to come—permanently or temporarily— 
rests with the free discretion of each American 
Jew himself. It is entirely a matter of his own 
volition. We need halutzim, pioneers, too. Ha- 
lutzim have come to us—and we believe more 
will come, not only from those countries where 
the Jews are oppressed and in “exile,” but also 
from countries where the Jews live a life of free- 
dom and are equal in status to all other citizens 
in their country. But the essence of halutziuth 
is free choice. They will come from among those 
who believe that their aspirations as human beings 
and as Jews can best be fulfilled by life and work 


in Israel. 
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What Is Jewish Religion? 


Reflections on Rabbi Philip Bernstein's Article in Life 


by Will 


| ba THE SEPTEMBER 11, 1950 issue of Life, Rab- 

bi Philip S. Bernstein essays to present ““What 
the Jews Believe” and presumably what he him- 
self takes to be Judaism. His report as to what 
is actually in the mind of American Jews when 
they think of their religion may not be far from 
the mark; it is hard to tell. But whether he is 
right or wrong in this respect, one thing must 
be said. Rabbi Bernstein’s version of “what the 
Jews believe” is not the traditional faith of Israel. 
Just as little is it the teaching of the really signi- 
ficant Jewish religious thinkers of our time. It 
is not the Judaism of the Bible and the Rabbis, 
and it is not the Judaism of Martin Buber or 
Franz Rosenzweig. It is neither the old nor the 
new; it is rather the “modern.” It is a character- 
istic product of the modernist spirit in religion 
—an ambiguous mixture of “liberal” humanism 
and sentimental reminiscences of ancient beliefs 
and customs. For all the familiar phrases, it 
seems to me to bear no real relation to authentic 
Jewish faith. 

- Let me hasten to add that I do not mean 
this judgment to be a personal criticism of Rabbi 
Bernstein. He has presented his version of Juda- 
ism about as plausibly and intelligently as it 
can be done. It is not Rabbi Bernstein who is 
at fault. It is the thing itself that is unacceptable. 

Rabbi Bernstein’s presentation seems to me 
unacceptable as a statement of Jewish faith not 
primarily because of the particular errors and 
misconceptions it contains, although these are 
of some importance. In the very second sentence, 
for example, we are told that “the concept of 
salvation by faith is alien to his [the Jew’s] 
mind.” If faith is used in its proper sense as 
utter trust in and fidelity to God, then Jewish 
religion emphatically teaches, as we shall see, 
that salvation is by faith. Even if faith is taken 
in its derivative sense as belief in doctrine, “‘sal- 
vation by faith” still remains significant in Jew- 
ish teaching. For, by and large, those who, in 
the Rabbinic writings, are excluded from the 
““world-to-come,” are understood by the Rabbis 
to “have incurred their fate by denying funda- 
mental articles of orthodoxy—by misbelief, not 
by misconduct.” Belief here seems to be decisive 
for salvation. Or take the following strange state- 
ment, found somewhat later in Rabbi Bernstein’s 


1 George Foot Moore, Judaism in the Age of the Tannaim, 
vol. ii, p. 389. 


Herberg 


article: “The Jews have never agreed on what 
happens after death. Most Jews of recent cen- 
turies have recited the Credo of Maimonides, the 
12th century physician-philosopher who affirmed 
the physical resurrection of the dead. But...” 
The implication here is plainly that the resurrec- 
tion of the dead is a recent belief and that Mai- 
monides, the medieval philosopher, was its cham- 
pion. But it is simple fact that the resurrection 
of the dead was already a cardinal Rabbinic dog- 


ma before the time of Christ, that the Mishnah | 


(M. Sanh. 10.1) excludes those who deny that 


“the resurrection is prescribed in the Torah” | 


from a “share in the world-to-come,” and that 
Maimonides, so far from being enthusiastic about 
the doctrine, actually attempted to revise it by 
associating true salvation not with the resurrec- 
ed body but with the disembodied soul!’ Most 
amazing is the assertion that the idea of “‘vicari- 


ous atonement” is “completely alien to Jewish | 


thought.” Rabbi Bernstein surely remembers 
the magnificent Servant Song of Isaiah 53: “But 
he was wounded for our transgressions, he was 
crushed for our iniquities. The chastisement of 
our welfare was upon him, and through his 
stripes we were healed. . . . The Lord made to 
light upon him the guilt of us all... . Through 
his affliction shall my servant, the Righteous 
One, bring righteousness to many and he shall 
bear their guilt” (53.5, 6, 11). That, to me, 
sounds very much like “vicarious atonement.” 
The same theme is to be found in the Rabbinic 
writings (Ex. r. 35.4; j. Yoma 1.1, f. 38b; Cant. 
r. to 1.14): in each case, we are told of a “right- 
eous man” being made a vicarious atonement for 








sinful Israel. Schechter, in his survey of Rabbinic | 


theology, concludes that “we have in Judaism 
both the notion of imputed righteousness and the 
notion of imputed sin.’”” 

Other examples of curious misconceptions, 
more or less important, could’ be adduced from 
Rabbi Bernstein’s article. Particularly deplorable 
is his failure to understand the meaning of Chris- 


tianity and its relation to Judaism. But it is not | 


these things that make the article so misrepre- 
sentative of authentic Jewish faith. The radical 


2 Leon Roth, The Guide for the Perplexed: Moses Maimonides, 
pp. 113-19. 

3 Solomon S. Schechter, Some Aspects of Rabbinic Theology; 
p. 170.—All references to Schechter, unless otherwise noted, 
are to this work. 
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fault in the kind of religion Rabbi Bernstein ex- 
pounds is what may be called the Confucianist 
girit that pervades it. It is the religion of the 
respectable man at his ease in respectable so- 
ciety. It moves on the dead level of medio- 
city and is utterly incapable of encompassing 
the heights and depths of the human spirit. It 
is, in short, “bourgeois” religion, the religion 
of self-satisfied externality. 

The easy complacency of this kind of religion 
makes it particularly pointless for our time. 
Strip it of its ceremonial trimmings and what 
is the Judaism of Rabbi Bernstein’s presentation 
but the optimistic idealism that was already ob- 
glescent a generation ago. Today, it is simply 
grotesque in its irrelevance to the realities of life. 

The Confucianist “Judaism,” which we are 
told is “what the Jews believe,” has nothing to 
sy to the perennial problems of human exist- 
ence, which, in our age, have so unaccountably 
become immediate problems. It has nothing to 
say to the frustration and guilt, to the insecurity, 
anxiety and spiritual anomie, that pervade hu- 
man life at all its levels. All it can offer those 
who are seeking a new word after their bitter 
disillusion with the secular cults of our time 
are a few moralistic platitudes, some tepid meta- 
physical speculations, and the comfortable as- 
surance that things are fundamentally all right 
and there is nothing really wrong with the world 
that just plain, wholesome goodwill cannot cure. 
There is no feeling for the dreadful predicament 
of the human situation, for the depths of evil 
and unreason in human existence. And by the 
same token, there is no awareness of the longing 
for perfection, for the realization of the impos- 
sible, for the redemption of life and history, 
that stirs within the human heart once the pro- 
tective crust of self-sufficiency is broken. There 
is no understanding either of sin or of salvation; 
there is no sense of the absolute. 


PERHAPS THE REAL meaning of the kind of 
Judaism Rabbi Bernstein presents can best 
be understood if it is seen against the back- 
ground of the authentic tradition of Jewish 
faith. Jewish faith—the religious existence of 
the Jew—moves essentially on three levels of 
unity and tension: (1) God and man, (2) God 
and history, and (3) God and Israel. 
_1. God and Man. The existential confronta- 
tion between God and man is the starting-point 
of Jewish religion. How does this confrontation 
take place? 
_ Man stands at the juncture of finitude and 
infinity. He is a creature, but the fact that he 
knows himself to be such shows his capacity for 
self-transcendence. His very existence is self- 
transcending; it points beyond itself to some- 
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thing “other” with which the self strives to 
achieve an integral relation. Man, we might say, 
is searching for a “god.” 

But—and this is the testimony of all Biblical 
faith— the “god” that man “finds” if he relies 
simply on his own efforts is never the true God; 
it is always some idol constructed after his own 
heart. It may be a crude fetish, a natural power, 
an ethical system or a cosmic principle, but 
it is an idol nevertheless, for it is a thing “of 
this world,” usually something possessed or de- 
vised by man. The true God is not something 
one “finds” through one’s own striving; the true 
God, in Jewish faith, is the God who “visits” 
man and makes himself known through his self- 
revelation. Scripture is a record, humanly media- 
ted, of that revelation. 

The God of Jewish faith is a Living God, a 
transcendent Person active in life and history 
and confronting man in the context of life and 
history. He is no “idea” or metaphysical cate- 
gory. Rabbi Bernstein finds it possible to see in 
Einstein’s cosmic monism—which he presents 
as a “modern” version of the meaning of the 
Shema!—a “scientific confirmation of the unity 
of God.” But in authentic Jewish faith, God 
is not a cosmic principle and he needs no “‘scienti- 
fic confirmation.” He is the living Lord. Until 
that is understood, nothing is understood. Ein- 
stein’s latter-day pantheism is just as idolatrous 
and just as remote from true Jewish faith as 
the cosmic monism of Spinoza, the Stoic philoso- 
phers or the Hindu sages. What he and they 
take to be God is merely an idol, the work, if 
not of their hands, then of their minds. 

In the Bible, in Jewish faith, man does not 
find God; God finds man. Abraham’s experience 
is the paradigm of human life; we each of us 
stand in Abraham’s place—each of us is addres- 
sed by God—each of us receives his call. 

If we answer as did Abraham, “Here am I,” 
we acknowledge the divine sovereignty and com- 
mit ourselves to love and service of the Lord of 
our life. That is the true meaning of the Shema. 
In the Mishnah (M. Berak. 2.2), it is asked, 
“Why does the section [of the Shema] Hear, O 
Israel precede It shall come to pass if you shall 
hearken??’ And it is answered: “So that man 
may first take upon him the yoke of the King- 
dom of Heaven and afterward take upon him 
the yoke of the commandments.” Once we make 
the primary commitment: we are able to see 
what it is to which the self-transcending dyna- 
mic of existence points. We see that it is the 
Living God who confronts us, as Creator, Judge 
and Redeemer. And we realize that it is only 
in loving service to God—taking upon ourselves 
the ‘yoke of the commandments”—that life can 


be fulfilled. 
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But if, instead of replying “Here am I,” we 
listen to the evil promptings of our heart (yetzer 
hara) and turn away from God, we defy the 
law of our being and bring ruin upon ourselves 
and our fellow-men. For it is then that we 
come under the dominion of sin. 

Rabbi Bernstein tends to make light of the 
problem of sin. Philologically, it is just a “miss- 
ing of the mark,” easily made good. Furthermore, 
he insists, Judaism knows nothing of the “fall” 
and does not hold man to be “inherently sin- 
ful.” But Moore (i. 484) finds that “Scripture 
unqualifiedly declares man’s native impulse to 
be evil,” and Schechter tells us (p. 288) that 
Rabbinic teaching regards the “sin of Adam” 
as “causing death and decay to mankind of all 
generations.” Obviously, Rabbi Bernstein is not 
talking of the same Judaism as they are. 

The fact of the matter is that the whole prob- 
lem of sin is much more complex than Rabbi 
Bernstein, with his identification of ”our so- 
called ‘evil desires’” with “our instinctive 
drives,” seems able to make out. The Biblical- 
Rabbinic view of man moves on an altogether 
different level. It hinges upon a dramatic ten- 
sion both in the nature of man and in his rela- 
tion to God. Man, as we have seen, is a creature 
who is aware of his creatureliness, and because 
he is aware of it, he is uneasy, insecure and anx- 
ious in his condition. This insecurity he may 
strive to overcome by turning to God in utter 
trust: that is the way of faith. But there is 
another way—delusive indeed, but importunate: 
the way of sinful self-sufficiency. At bottom, 
sin is man’s anxious effort to escape the ambigui- 
ties and responsibilities of his creaturely condi- 
tion, either by trying to sink below the human 
level, as in sensuality, or by trying to rise above 
it and play the god in pride and self-exaltation. 
Sin is the heart turned back upon itself, man’s 
inveterate propensity to make himself—his im- 
pulses, his interests, his ideas and concerns—in- 
stead of God the center of his universe. It is 
egocentricity, the worship of the “false god 
within” (b. Shab. 105b). It is, in short, idolatry, 
exactly as Rabbinic tradition teaches us. 

Sin and redemption from sin together con- 
stitute the crucial problems of human exist- 
ence. Jewish spirituality—as expressed in the 
liturgy, for example—is drenched with the sense 
of man’s unworthiness in the face of a holy 
God. The saving word of Jewish religion is 
a word about sin and redemption. “Conscious- 
ness of sin and the assurance of grace,” Schechter 
states,* “are the two great motive powers in the 
working of religion. Without them, religion 


4 Solomon S. Schechter, Studies in Judaism, Second Series, 
p. 178. 
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sinks to the level of a mere cult or a kind of 
ethico-aesthetico-spiritual sport.” That, it seems 
to me, is very close to the level to which Rabb 
Bernstein’s version of Judaism is confined. 

All Jewish faith teaches that the “lostness” 
the state of dereliction, which is the source of 
the miseries of existence, is the result of oy 
alienation from God. Salvation is thus salvation 
from sin, because it is sin—that is, egocentricity, 
self-sufficiency—which alienates us from God 
and brings chaos to the inner life and to the 
life of society. Salvation is, therefore, condj- 
tioned upon teshubah—a turning away, in hv. 
mility and repentance, from the fatal illusion 
of self-sufficiency to loving dependence on God, 





If this is true, and I do not see how it can 
be denied in terms of Jewish teaching, then it | 
must follow that faith and faith alone saves, 
for only the reestablishment of the right relation 
to God can save, and that right relation is faith, 
“Abraham came into possession of this world and 
the world-to-come only by merit of his faith” 
(Mekilta, ed. Friedmann, 33a). Through 
works, we implement and manifest our faith, 
but it is faith which is primary. He who would 
do evil—so runs an important Rabbinic teach- 
ing—finds the means ready at hand; but he who 
would do good requires the assistance of the 
heavenly power.® This assistance, which is grace, | 
is received in faith. | 

Everything thus depends on grace. “The un. | 
derlying idea,” Schechter concludes after a sur-| 
vey of Rabbinic teaching, “is man’s conscious- 
ness of his helplessness against the powers of 
temptation, which can only be overcome by the! 
grace of God” (p. 280). Of course, man must| 
make his decision to obey the divine law and to’ 
receive the divine assistance of grace: that de-| 
cision is the decision of faith. But faith is| 
meaningless if it is not a consciousness of one’s} 
helplessness to redeem himself. ‘The Pharisaic| 
position,” I. Abrahams states,° “tried to hold the| 
balance between man’s duty to strive to ear 
pardon, and his inability to attain it without! 
God’s gracious gift of it.” How different thi| 
is from Rabbi Bernstein’s picture of Judaism,| 
the reader himself may judge. 

2. God and History. In Rabbi Bernstein’s ver-| 
sion of Judaism, history is its own redeemer and 
the Messianic Age is the outcome of the progres 
of history. “They,” he says, referring to tht} 
“liberal Jewish community,” with which fe| 
is identified, “affirm their faith in a Messianit| 
Era to be achieved by the cooperative work 0) 


i 
; 
5 C. G. Montefiore and H. Loewe, A Rabbinic Anthology, 
p. 293. I 

6 I. Abrahams, Studies in Pharisaism and the Gospels, Fits 


Series, p. 147. 
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good men of all nations, races and religions.” 
We need no Messiah; we can save ourselves 
through our own efforts. It is hardly necessary 
to point out that this is not authentic Jewish 
teaching. Authentic Judaism has a keen sense 
of the reality but also of the limitations and the 
tragedy of history. Against the idealists and 
mystics, it afirms history to be real and mean- 
ingful as the context in which man is confronted 
by God and responds to him. But against the 
humanists and secularists, it insists that history 
is not simply self-contained. Within its own 
limits, history is merely “‘a tale told by an idiot, 
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full of sound and fury, signifying nothing.” It 
acquires significance only in terms of the great 
fulfilment for which, with the eyes of faith, we 
see it destined. That is the meaning of the Pro- 
phetic-Messianic vision of the “last day,” which 
so thoroughly pervades all Hebraic thinking 
about human existence. 


Authentic Judaism has a deep feeling for the 
ambiguity of history. It has no difficulty in un- 
derstanding the conclusion to which Arthur M. 
Schlesinger Jr. comes’ as a result of his reflections: 


We delude ourselves [Mr. Schlesinger writes] when 
we think that history teaches us that evil will be 
“outmoded” by progress. [This] is to misconceive 
and grotesquely to sentimentalize the nature of 
history. For history is not a redeemer promising 
to solve all human problems; nor is man capable 
of transcending the limitations of his being. Man 
generally is entangled in insoluble problems; his- 
tory is consequently a tragedy in which all are in- 
volved, whose keynote is anxiety and frustration, 
not progress and fulfilment. 


Jewish thought long ago saw and proclaimed 
this truth. It did so in the profound teaching 
concerning the “‘woes” that are to usher in the 
Messianic Age. On the very eve of the fulfil- 
ment, we are told, the world will find itself not 
in a state of near-perfection but in the grip of 
terrific suffering, turmoil and conflict, from 
which it will be redeemed only by the power 
and grace of God. That does not sound much 
like “achieving” the Messianic Era through the 
“cooperative work of good men.” 

History remains ambiguous to the very end 
because history is the realm in which the neces- 
sities of nature are mixed with the freedom that 
is man. History is never simply the story of 
increasing rationality and coherence. Rather 
does the dialectic of history reveal that every 
creative achievement—the work of “‘good men” 
—is, like man himself, irreducibly ambivalent, 
bearing within itself the possibilities of a higher 
level of good, indeed, but also the potentialities 
of greater chaos and evil. The consummation 





7 Arthur M. Schlesinger Jr., “The Causes of the Civil War,” 
Partisan Review, Oct. 1949. 
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at the “last day” is, therefore, as Jewish tradi- 
tion teaches, both a judgment and a fulfilment, 
both a purging and a completion. History— 
like man, whose work it is—is not its own re- 
deemer. It too needs redemption. “Moral and 
social action,” the distinguished sociologist and 
religious thinker, Albert Salomon, once pointed 
out in this journal,® “is the road toward... 
salvation, [but] it is not true that man is his 
own savior: God alone can accomplish salvation 
through his grace.”” Without human effort, there 
is nothing to fulfil, but human effort does not 
fulfil itself. Everything looks to the grace of 
God. 

3. God and Israel. If the first affirmation of 
Jewish faith is the sovereignty of the Living God, 
the second is the election and vocation of Israel. 
In the normative Biblical-Rabbinic view, Israel 
is not a “natural” nation; indeed, it is not a na- 
tion at all like the ‘“‘nations of the world.” It 
is a supernatural community, called into being 
by God to serve his eternal purposes in history. 
It is a community created by God’s special act of 
covenant, first with Abraham, whom he “‘called” 
out of the heathen world, and then, supremely, 
with Israel corporately at Sinai. The covenant 
of election is what brought Israel into existence 
and keeps it in being. Apart from the covenant, 
Israel is as nothing and Jewish existence a mere 
delusion. The covenant is at the very heart of 
the Jewish self-understanding of its own reality. 
It is interesting that Rabbi Bernstein hardly so 
much as mentions the covenant. 

“You shall be unto me a kingdom of priests 
and a holy nation” (Ex. 19.6): that is the basic 
formula in which the vocation of Israel is de- 
fined. Taken in its fullness, as it is developed 
in subsequent Biblical and Rabbinic thought, 
this commission may be seen to imply a triple 
task: to receive and cherish the Torah of God; 
to hear and obey his voice in loving service and 
thus to live a holy life in a holy community 
under his kingship; and to be a “light to the 
gentiles” (Is. 49.6). In a word, in inward life, 
corporate existence and outgoing service, to 
“sanctify the Name” and to stand witness to 
the Living God amidst the idolatries of the 
world. For Israel so conceived, the fulfilment of 
history is at once a “national”-particularist re- 
demption and the universal salvation of man- 
kind. “On that day, the Lord will be one and his 
Name one” (Zech. 14.9). 

It is in this context that a serious Jewish evalu- 
ation of Christianity becomes possible, some- 
thing that Rabbi Bernstein can hardly be said 
to attempt, despite the obiter dicta he scatters 


8 Albert Salomon, “Natural Judaism,” Jewish Frontier, April 
1948. 
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through his article. From the standpoint of the 
vocation of the covenant-folk, we may note that 
Christianity arose, at a great crisis in Israel’s 
history, as an outgoing movement to bring the 
God of Israel to the gentiles by bringing the 
gentiles into the covenant. What Dr. Grayzel” 
defines as Paul’s intention—the very same Paul 
whom Rabbi Bernstein plays off as an “un-Jew- 
ish” foil to the “Jewish” Jesus—may very prop- 
erly be extended to cover the basic intention of 
Christianity: “He so broadened the term ‘Jew’ 
as to include in it, as an honorable fellowship, 
all those who transformed their lives by being 
faithful Christians.” This idea, which is already 
adumbrated in medieval Jewish thinking, has 
been brilliantly and profoundly developed in 
the writings of Franz Rosenzweig. 

The concept of Israel as covenant-folk is the 
key to the problems of Jewish religion and to 
the perplexities of Jewish existence. It defines 
the relation of the people Israel to the particular 
communities of Jews past and present, especially 
to that focal community which is in the Holy 
Land. But above all, it reveals to the Jew the 
inner meaning of the “law” (halakah) under 
which he lives. For from the standpoint of the 
covenant, the so-called “ritual observances” — 
circumcision, the Sabbath and kashrut, for ex- 
ample—are seen to be the acting-out of the Jew’s 
covenant-existence. In this field, too, Franz 
Rosenzweig’s originality and yet essential loyalty 
to tradition are most impressive. In a few brief 
writings, he develops an existential theology of 
halakah which is of the most immediate relev- 
ance to every modern Jew who desires to appro- 
priate the faith of Israel. In contrast to the 
great seriousness with which Franz Rosenzweig 
and, of course, Jewish tradition deal with hala- 
hah, Rabbi Bernstein’s treatment seems to me 
to be deplorably trivial and superficial. Jew- 
ish “observances,” to judge by the article, are 
rather quaint customs, like the “drop of honey” 
featured in the sub-caption, pleasant externals 
of religion, but hardly a matter of religious 
existence. Yet it is precisely as the texture of 
religious existence that the Biblical-Rabbinic 
teaching understands them. Indeed, tradition- 
ally, Jewish religion is even defined in their 
terms—in “propositions-in-action,” to use Dr. 
Finkelstein’s phrase.*° Any version of Judaism 
that does not bring this primary fact to the fore 
hardly deserves to be taken seriously. 

“In Israel, all religion is history.”"* Jewish re- 


® Solomon Grayzel, Essays on Antisemitism (ed. Pinson), 
p. 27. 

1© Louis Finkelstein, “The Role of Dogma in Judaism,” The 
Thomist: Maritain Volume, Jan. 1943. 


11 Martin Buber, Hasidism, p. 199. 
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ligion is not a system of propositions to be ap- 
prehended intellectually or some esoteric wis. 
dom to be received in mystic illumination. Jew. 
ish religion is history, or rather it is faith enacted 
as history, not to be understood, experienced o; 
communicated apart from it. “History,” Baron 
tells us,’® “is the all-pervading dominant sane. 
tion for the most fundamental ideas [of Jewish 
religion], including the concepts of Messianism, 
the chosen people, the covenant with God, and 
the Torah.” This history is the history of Israel 
and of the world as related to Israel, interpreted 
from the point of view of God’s redemptive 
purpose. 

Jewish religion is thus, in essence, Heilsge. 
schichte, redemptive history. But it is not mere- 
ly the history of redemption; it is the history 
which redeems. Only by appropriating, in faith, 





this history as one’s own, by making it, so to 
speak, one’s own past, does the Jew become a 
believing Jew. 

The liturgical year of Jewish religion, especial- 
ly as represented in the three great festival 
(Pesah, Shabuot, Sukkot), serves as the pri- 
mary pattern through which the individual Jew 
is enabled to appropriate Israel’s redemptive his- 
tory as his own. “All this I do,” the Passover 
Haggadah represents the Jew as saying in ex- 
planation of the order of service, “because of 
what God did for me in bringing me forth from 
Egypt.”’* For me, not for my ancestors or for | 
someone else, but for me in exactly the same way 
as he did for Moses and the Israelite slaves of | 
the time. As with Pesah, so with Shabuot and | 
Sukkot. These three festivals are for us the | 
living reenactment of the formative events in| 
the redemptive history of Israel. Just as Israel 
became Israel through the events to which they | 
refer, so the individual Jew becomes a Jew-in- 
faith by “repeating” these events in his own life. 

Of this crucially important understanding of 





Jewish religion as redemptive history there is| 


but little echo in Rabbi Bernstein’s article. He 
tends to reduce everything to “commemorating” 
and “feeling.” No one, from reading his account 
of Pesah or Shabuot, would have any real notion 
of what Schechter means when he says that “to 
the Rabbis and their followers, the Revelation at 
Sinai and all that it implies was not a mere 
reminiscence or tradition . . . Through their in- 
tense faith, . . . it became to them a persond| 
experience” (p. 24). There is little place in 
Rabbi Bernstein’s picture of Judaism for Martin| 
Buber’s classic affirmation: ‘He who does not! 


12 §. W. Baron, A Social and Religious History of the Jews, 
vol. i, p. 7. 

13 “In every generation, one should regard himself as hav- 
ing personally come out of Egypt” (M. Pes. 10.5). 
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himself remember that God led him out of 
Egypt, he who does not himself await the Mes- 
jah, is no longer a true Jew.”** But without this 
,firmation, there is no authentic Jewish faith. 


ucH seem to me the chief inadequacies of Rab- 

bi Bernstein’s presentation, understood not 
as factual description of what many Jews do 
indeed believe but as a normative account of 
Jewish faith. I have taken this presentation for 
criticism simply because of the wide publicity 
it is receiving. I do not in the least suggest that 
it is any worse than many similar presentations 
in recent years; in fact, I should certainly re- 
gard it as one of the better kind. Nor is it par- 
ticularly Rabbi Bernstein’s Reform orienta- 
tion that is at fault. When it comes to their 


14 Martin Buber, “Der Preis,’ Der Jude, Oct. 1917. 


13 


conceptions of Jewish belief, as distinct from 
their views on observance, there is very little 
difference between the spokesmen of the Re- 
form movement, with all its “‘“modernism,” and 
those of Orthodoxy or Conservatism. The truth 
is, a hidden “liberalism” permeates and enfeebles 
conventional Jewish religion, even the most or- 
thodox. The dimension of depth is gone. The 
passion for the absolute, the sense of the grandeur 
and misery of man and of the utter impossibility 
of life without God, the fervent belief in the 
election and vocation of Israel, have well-nigh 
disappeared from the religious writing and think- 
ing and preaching of American Jewry. Every- 
thing has sunk to the platitudinous level of a 
mediocre humanism. It cannot remain so: that 
I must in faith affirm. But what will save us, 
I do not know. 


World Peace Today 


by Moshe Sharett 


Address of the Israeli Minister for Foreign Affairs before the 
General Assembly of the United Nations. 


: fier FATEFUL question which overhangs this 
Assembly is whether the world will survive 
the present political cleavage or whether it will 
be engulfed. The question is, can rival systems 
coexist peacefully or must their struggle end in 
deadly clash? Based on conflicting philosophies 
and divergent ways of life, can they achieve a 
balance of self-restraint and mutual tolerance, 
leaving it to peaceful evolution to resolve the 
isue — or will they be irresistibly driven 
to a war of total annihilation? 

Let us be honest and frank. There is no com- 
plete certainty in an optimistic answer. Dangers 
will not be banished by pious wishes. The chal- 
lenge to survival must be sternly taken up, and 
a collective effort at self-rescue is by no means 
certain to fail. The more determined the effort, 
the greater its chances of triumph. 

To divide the world into two camps is to 
oversimplify the issue. Even among the coun- 
tries adhering to the Soviet pattern, uniformity 
is by no means absolute. In other parts of the 
world, there prevails a wide diversity of con- 
stitutional regimes and social orders. It is falla- 
cious to draw the dividing line between imperi- 
alism and the true brotherhood of peoples. Im- 
perialism is not an attribute of social philosophy 
but a product of physical might. Nor is it true 
to represent the issue as of capitalism versus so- 
cialism. The clam of Communism as practiced 
in the Soviet Union to be accepted as the only 
true form of socialist society is widely contested. 


On the other hand, in many a country of 
orthodox democracy, patterns of life rightly 
claimed to be socialistic are progressively emerg- 
isg. Farreaching social progress is being achieved 
without any resort to violence or curtailment 
of liberty. The point at issue is not how this 
or that system is to be appraised, and which is 
superior to the rest, but whether a system rightly 
or wrongly held to be superior by some govern- 
ments should be imposed by force on other coun- 
tries, either through invasion from outside or 
through subversion from within. 


Here is the crux of the problem. It is not a 
question of mere ethics—whether such an im- 
position would be iniquitous or just. The crucial 
point is that an attempt to spread a regime by 
fire and sword across the frontiers of any State, 
or to instigate it by interference, conjures up 
immediately the nightmare of world catastrophe. 
The present international order is a highly deli- 
cate organism balanced precariously on the brink 
of a precipice. Any violent shock may spell dis- 
aster. In these highly sensitive times every mili- 
tary move, indeed every act of statemanship, 
must be judged by a reference to its effect on 
world peace, not merely because war is an evil 
but because peace and survival have become 
synonymous. 

The young democracy of Israel draws its in- 
spiration from ancient origins; at the same time 
it is its ambition to emulate the best in modern 
society. Freedom is the very breath of Israel’s 
existence and development. Its democracy is 
based upon full political and cultural liberty in 
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its internal life and on unrestricted contact of 
its citizens with the world outside. To defend 
these freedoms against any menace Israel is ready 
to fight with the same determination as it fought 
for its independence. 

But much as Israel cherishes these principles 
of true democracy and hopes that they may pre- 
vail everywhere, it fully recognizes the right of 
other nations to work out their salvation and to 
fulfill their destiny along different lines. Mutual 
tolerance of divergent political civilizations is 
the cornerstone of world security. Scrupulous 
non-interference in the internal life of others 
is the universal shield of peace and stability. 


‘THE PREPONDERANCE of the great Powers in 

world affairs places on them the brunt of 
responsibility for the preservation of interna- 
tional peace. This special position of the five 
permanent members of the Security Council is 
specifically recognized in the Charter. Just be- 
cause the international divergencies are most 
sharply pronounced in their relationships and 
in view of the decisive effect of their behavior 
on the fate of the whole world, their restraint 
and sense of responsibility must serve as examples 
to all. Accordingly, any initiative in uniting 
the great Powers for a concerted endeavor on 
behalf of universal peace, such as has been urged 
here by several representatives, and notably by 
the representatives of the Soviet Union, is to 
be heartily welcomed by all other nations. 

But approval of a method does not always sig- 
nify faith in its success. Although it may be 
taken for granted that none of the great Powers 
is actually bent on war, positive agreement 
among them may or may not be forthcoming. 
In practice it seems today fairly remote. Yet the 
world passionately wants peace and must exert 
every possible effort to achieve it. Its fate can- 
not be left to depend on the fortuitous chance 
of a five-Power agreement. If there is no unani- 
mity between the few, then the majority of the 
many must take such action within the terms 
of the Charter as may prove possible and effec- 
tive. Even then a five-Power accord would be 
an invaluable buttress for peace, but failing 
and pending such an accord, an alternative ef- 
fort is imperative. 

Outbreaks of aggression are unfortunately a 
feature of the post-war world. Invasion has oc- 
curred against Israel, and the Security Council 
failed to muster the requisite majority to check 
it. It struck Korea, and this time the Security 
Council took action, with full approval of most 
State Members of the United Nations. In an 
hour of extreme emergency the United Nations 
has stood the test of action. But if the Security 
Council is again to be paralyzed by permanent 


JEWISH FRontER 


deadlock, what is to happen to the authority of 
the United Nations? Is it to be discounted as 4 
bulwark of peace until the great Powers reach 
an understanding? It would be a dark day ip. 
deed in the life of scores of nations—nay, in the 
life of humanity at large—if despair should ever 
enter men’s hearts of United Nations’ Capacity 
to protect the world against the calamity of war 

It is for this reason that the proposals adum. 
brated from this platform by the delegation of 
the United States deserve very serious study. The 
only development which might render such 
study premature would be the renewal of full 
cooperation among the great Powers and the 
proven capacity of the Security Council in its 
fully representative composition to deal swiftly 
and effectively with threats to the peace of the 
world. 





To be fully effective, the United Nations must | 


be complete. The present position, when a con- 
siderable number of independent and fully soy- 
ereign States find themselves outside this great 
framework of international discipline and re- 
sponsibility is unjust, anomalous and harmful, 
The delegation of Israel questions the wisdom 
of a course which rather than admit certain 
States deemed undesirable prefers to exclude a 
larger number of States which are by all counts 
fully qualified. In the present state of the 
world it is but natural that the schism prevailing 


ren 


inside the organization should be reflected also | 


among those seeking admission. The immediate 
inclusion of all eligible candidates would add 
no structural complexity to the United Nations 
while the gain resulting from its completeness 
is patent. 

The question of the representation of China 
is a most notable case in point. Much as Israel’s 
conception of democracy may differ from that 
upheld by the new Chinese Government, Israel 
is among the sixteen states which have recog- 
nized this Government, for reasons similar to 
those adduced so cogently here by the representa- 
tives of India, Sweden, the Netherlands and 
Pakistan. My delegation feels that it would be 
unwise for the United Nations, in disregard of 
compelling realities, artificially to bolster up a 
regime of the past, which has lost its hold on 
the territory and people it claims to represent. 
If the new regime in China is ready sincerely to 


uphold its obligations under the Charter, pros- | 
pects of peace in Asia and throughout the world | 


would be enhanced by its admission. 


THERE Is but one exception which my delega- 

tion must urge to the principle of universal 
participation in organized international society. 
That excepton concerns Germany, West and 


East, as well as other countries where the re- | 
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‘mes once allied to Nazism still prevail. The 
people of Israel, and Jews throughout the world, 
yiew with consternation and distress the pro- 
gressive re-admission of Germany to the family 
of nations, with her revolting record intact, her 
gpirit unexpiated and her heart unchanged. 
Judging by all accounts, the evil spirit of Nazism 
still dominates German mentality. The press of 
the world reverberates with brazen declarations 
of unreformed and unrepenting wickedness on 
the part of the new apostles of the resurgent 
Nazi doctrine. The alarming reappearance of 
mass organizations, Nazi in spirit, is a salient 
feature of the situation. Beneath the new thin 
crust of apparent peacefulness, the fierce flames 
of old hatreds are still burning. Having exter- 
minated the bulk of European Jewry and re- 
duced the surviving remnant in Germany itself 
to an insignificant number, the Nazis now vent 
their rage on the dead by desecration of ceme- 
teries and destruction of tombstones. The ap- 
peasement now practiced in both parts of Ger- 
many outrages the sacred memory of countless 
martyrs, betrays the sacrifices sustained in the 
overthrow of Nazism and sows the seeds of new 
aggression, savagery and horror. The danger is 
now imminent that the only real beneficiary 
of the present world crisis will be the very coun- 
try which by brutal violence provoked the last 
World War, forced the peace-loving peoples of 
the world to take up arms in defense of peace 
and democracy and was the direct cause of the 
establishment of the United Nations for the pre- 
vention of such calamities in the future. 

The holocaust perpetrated by Germany in 
Europe may well serve as a marginal comment 
on the discussion of the grave problem of atomic 
energy. The atomic bomb is a fearful weapon, 
yet it did not need that device of wholesale an- 
nihilation of life to put to death in cold blood 
six million Jews—men, women and children— 
and an almost equal number of members of other 
enslaved peoples. Crematoria, gas chambers and 
even ordinary firing squads proved as effective 
instruments of mass extermination as the atomic 
weapon. There is no end to organized mass bru- 
tality and the infliction of suffering on innocent 
people that can go on unhindered during a war 
behid the front and inside barbed wire fences. 
The scourge to be abjured, condemned, outlawed, 
prevented, resisted and defeated is aggressive war. 
The use of the atomic weapon is but one hideous 
corollary of that basic evil. The effective out- 
lawing and prevention of aggression by strict 
adherence to the Charter and determined action 
to ensure it should precede the prohibition of 
this and other instruments of mass destruction. 

But the task is not merely that of swift reac- 
tion to aggression. The evil should be attacked 


15 


at its roots. It is the sources of discontent, strife, 
rebellion and armed intervention that must be 
eliminated. Constructive endeavors are the radi- 
cal remedy, while police action is a mere— 
though often indispensable — palliative. The 
evils to be fought and stamped out are poverty, 
disease and ignorance. It has rightly been stressed 
during this debate that the real end of all our 
efforts is the well-being of the individual and 
of masses of individuals. The immense con- 
tinents of Asia and Africa teem with hundreds 
of millions of human beings steeped in degrada- 
tion and misery. The denial to them of the 
blessings of civilized life darkens the world’s 
horizon with a grave and ever present menace. 
Even after the present world conflict has been 
peacefully resolved, as long as glaring inequali- 
ties of wealth,and knowledge remain perpetua- 
ted on a gigantic scale, the peace of the world 
will be in jeopardy. 

For its part, the State of Israel, within its 
very limited capacity and with all too inadequate 
help from outside, has embarked upon an ambi- 
tious phase of reconstruction and rehabilitation. 
It has done so to consolidate its position and to 
fulfill its historic mission. As a result, the whole 
aspect of our country is changing under our 
very eyes. Our population has risen by seventy- 
five per cent within the last twenty-eight 
months. Masses of Jews driven by misery and 
fear and drawn by the promise of freedom and 
dignity, are entering and settling down. Their 
very evacuation to Israel eliminates sources of 
weakness and danger to the Jewish people and 
the world. 


If our neighbors would heed the call of the 
Security Council and make peace with us, in- 
stead of confusing the issue by false charges and 
prolonging the plight of Arab refugees by delay- 
ing a settlement, our constructive endeavors 
could have merged with theirs for the benefit 
of the entire area of the Middle East. Be that 
as it may, what is being achieved or at least at- 
tempted, in the field of development within the 
narrow confines of Israel, carried out single- 
handedly by one small State, could certainly be 
repeated on a vast scale by an international pool- 
ing of efforts wherever multitudes of people 
crave for better health, education and creative 
activity. 

We are faced with a twofold task. Firmness 
in dealing with aggression wherever and by 
whomever it may be committed, with bold fore- 
sight in attacking the twin human ills of poverty 
and ignorance, should be the watchwords of the 
United Nations. There can be no real progress 
without peace. There can be no permanent peace 
without progress. 
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Mapam — A Case 


by Shlomo Katz 


Me™: SECOND largest political party in Is- 

=™ rael, has remained an enigma to the public 
in the United States. Even within the Zionist 
movement few have a clear understanding of 
what it wants, why it wants it and the reasons 
behind some of Mapam’s strange political man- 
nerisms. This lack of knowledge is not due to 
a shortage of factual information. There is no 
dearth of that. It is due to the fact that Mapam 
is a very complicated political organism, com- 
posed of several groups with sharply differenti- 
ated pasts and subject to a number of ideologi- 
cal compulsions that do not square with reality. 
It is likewise due to the fact that the public in 
America is not accustomed to examine and ana- 
lyze complex political bodies. Americans know 
and comprehend Republicans, Democrats, So- 
cialists, Communists, Farmer Laborites. But 
they find it difficult to understand the meaning 
of a party like Mapam which is thoroughly 
Zionist yet does not oppose the Cominform, the 
enemy of Zionism; a party that is fervently ded- 
icated to the revival and growth of the Hebrew 
language and culture yet has not a word of criti- 
cism for the eradication of Hebrew in the Soviet 
Union; a party that is officially in favor of Is- 
rael’s present foreign policy of not committing 
itself either to the West or the East, yet cannot 
refrain from mouthing the familiar vocabulary 
about “Wall Street imperialism,” while singing 
a paean of praise to the Peoples Democracies or 
the USSR. 

It is for these reasons that Mapam is glibly 
categorized one way or another, depending on 
the sympathies of the individual. Some say 
Mapam is communist. But that is not so. Others 
maintain that Mapam is “progressive,” a mean- 
ingless term which says nothing about the party 
described. Still others declare with a measure of 
patronizing condescension that Mapam consists 

.of “good boys and girls who have gone slightly 
astray,” the implication being that Mapam’s 
politics are a passing phase and after “the boys 
and girls” have finished sowing their political 
wild oats they will “settle down” and be “all 
right.” 

Explanations such as the above are obviously 
inadequate and irrelevant. On pain of repetition 
it must be said once more that Mapam is the 
second largest political party in Israel. It drew 
about twenty percent of the vote in the last 
election and indications are that were an election 
in Israel to be held now, Mapam would probably 
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of Political Neurosis 


draw at least an equal percentage. Viewed from 
this perspective it is not reasonable either to ap. 
ply facile generalizations which do not fit the 
situation, or to shrug off the problem as th 
exuberance of wayward boys and girls. 

For an understanding of Mapam it is nece. 
sary to know its past background and also ty | 
be prepared to consider some unorthodox mari. 
festations and developments that the reader may 
never have encountered in the political life of 
the United States. The entire Zionist movement 
is a maverick on the world political scene and 
has no close equivalent in any other nation ip! 
our time. The groups constituting Mapam wer 
in many respects exceptional even within the 
exceptional Zionist movement. 

Mapam stands for Mifleget Poalim Meuchede 
—United Workers Party. It was formed as such | 
less than three years ago as a result of a merger 
of the following three organizations: Hashome 
Hatzair, Achdut Avoda and Left Poale Zion, 
The first and last of these groups had been in 
existence for about thirty years. Achdut Avod 
had a short history of only a couple of years a | 
an independent party and was itself a group | 
that had split off from Mapai. 

The foregoing brief statement of fact indic- 
ates that Mapam is a left-wing socialist party 
and that, because of its newness, the social and 
political outlines of its component parts are 
still distinctly preserved beneath the mantle of 
union. But this lack of integration is the key to 
the mechanism of Mapam. The answer to the 
riddle of Mapam’s strange character is to be 
found in the past development of its three com- 
ponent groups. 





Hashomer Hatzair—A Case of Rejected Love 


By Far the most curious and interesting of the 

three groups is Hashomer Hatzair. (Young 
Guard). This movement appeared on the scene 
about thirty years ago as a youth organization 
not affiliated with any adult party or group. 
It was, in the Jewish field, a representative of 
that trend among the youth of the world after 
World War I, which rebelled against the blund- 
ers of the older generation. The new life, this 
movement maintained, would be built by the 


youth and the old mistakes would not be re: | 


peated. Like its counterparts among other Ev- 
ropean nations Hashomer Hatzair began with- 
out a clearly defined ideology. The primary 
emotional basis of the movement was rebellion 
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against old, conventional values. It was not even 
ocialist at first. 

The ideology of Hashomer Hatzair rapidly 
crystallized. The organization became distin- 
guished by its uncompromising attitude toward 
all the principles it embraced. It was Zionist 
and demanded one hundred percent realization 
of the ideal through going to Palestine. Any 
member who did not go to Palestine after reach- 
ing a certain age was through with the move- 
ment. There was no adult organization for him 
to be graduated into when he reached maturity. 
It was Marxist—or claimed to be. One could 
not be a member of Hashomer Hatzair and re- 
ject any of the tenets of Marxism. Hashomer 
Hatzair was collectivist. All its members had 
to join a kibbutz which belonged to the Federa- 
tion of Kibbutzim of Hashomer Hatzair. No 
other kibbutz would do. It was pro-Hebrew to 
a much more extreme degree than all other He- 
braists. It was more outspokenly anti-religious 
than the rest of the labor movement in Palestine 
which was largely areligious. Having rejected the 
adult world, even the adult labor world and its 
values, Hashomer Hatzair engaged in radical 
social experiments in its kibbutzim in Palestine. 
It regarded the Communist International, when 
that was in existence, as the nearly faultless in- 
strument of the revolutionary working class. 


But though extremely radical in these respects 
Hashomer Hatzair very quickly became hide- 
bound and smug in its own Marxist and avant 
guarde ideologies. The “organic” kibbutzim of 
Hashomer Hatzair had to consist of a certain 
number of families—no experimentation with 
larger or smaller communities was acceptable. 
To remain a member of an Hashomer Hatzair 
collective it was essential to be in agreement with 
the entire corpus of its ideology. Deviations were 
not tolerated. 


Detached from the body of the nation, Ha- 
shomer Hatzair rapidly tended toward sectarian- 
im. It performed great and pioneering tasks 
in reclaiming the land of Palestine, yet it re- 
mained aside from the mainstream of the life 
of the people. It was a select group; it frequent- 
ly believed itself misunderstood; it felt disdain 
for the conventional political parties and in a 
measure even for the rest of the collective move- 
ment which was not so ideologically refined as 
it was. Hashomer Hatzair became introspective. 
It was finer, more idealist, more sincere than the 
others and slightly precious. As a youth move- 
ment in Europe it remained alien to the rhythm 
of the life of the masses. As Chalutzim in Pal- 
éstine it remained almost equally detached from 
the rest of the community. The sidewalks of Tel 
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Aviv as well as those of Warsaw were alike be- 
yond its ken. 

Only about twenty years after Hashomer Ha- 
tzair was established did it become aware of its 
anomalous positon and undertook to establish 
in Palestine an adult organization of sympathi- 
zers for its political views and sought ideological 
allies outside the confines of its own kibbutzim. 
But the organization which it formed never at- 
tained sizable proportions and it found its allies 
chiefly among the ranks of Ichud, a small group 
led by the late Dr. J. L. Magnes consisting largely 
of “idealistic intellectuals of a religious bent” and 
“people, chiefly Western in origin, who were 
reluctant to renounce the humanist and inter- 
national traditions of European culture.” Ha- 
shomer Hatzair’s contribution to the political 
discussions regarding the future of Palestine (be- 
fore the establishment of Israel) was the princi- 
ple of bi-nationalism, a noble, deeply humanitar- 
ian idea that had one great fault—it had no 
bearing on reality. It ignored the desires of the 
Arabs as well as the urgent needs of the Jew- 
ish people. 

The great tragedy in the emotional history of 
Hashomer Hatzair was its rejected love for the 
Communist movement. Ever since it formula- 
ted its ideology Hashomer Hatzair was profuse 
with declarations of love, first for the Comintern, 
later for the Cominform, always for the USSR. 
But these protestations of fiery passion were con- 
sistently rejected with that peculiar cynical rude- 
ness characteristic of Communists on the ideolo- 
gical plane. Hashomer Hatzair humbly and tend- 
erly proferred its devotion to the principles of 
Marxism-Leninism. The Communist movement 
scornfully stigmatized the bearers of these tend- 
ernesses as petty-bourgeois Zionist mystics and 
misleaders of the working class youth. Hashomer 
Hatzair consistently rushed to the defense of 
the Soviet Union and organized leagues for 
friendship with the USSR. Communists supres- 
sed Hashomer Hatzair organizations wherever 
they had the power to do so with the same hard- 
boiled indifference which they applied to other, 
less admiring groups. 

But though Hashomer Hatzair has been re- 
enacting this role of rejected suitor for a good 
many years it has not despaired. It is still con- 
vinced that a day will come when Fair Comin- 
form will realize its mistakes and will embrace 
Hashomer Hatzair for its consistent devotion 
to the principles of Marxism-Leninism. If Lenin 
were alive, recently mused Jacob Riftin, leader 
of Hashomer Hatzair in Israel, he would realize 
that the Communist persecution of true Zionists 
was all a terrible mistake, but even though this 
realization is late in coming, it is not reason 
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enough to turn one’s eyes away from Moscow— 
or Bucharest. All one can do is promise to be 
a still better Marxist-Leninist and hope for a 
change in the mood of the stubborn beloved. 


All in all Hashomer Hatzair is a strange phe- 
nomenon. Even while it has dedicated itself to 
bring about national salvation to the Jewish peo- 
ple, and has great accomplishments to its credit 
in this field, it has cut itself off from the people 
and has retreated into the shell of its own exclu- 
sivism. In avoiding close contact with the masses 
Hashomer Hatzair has rejected the Jewish peo- 
ple. On the other hand it has always sought ac- 
ceptance in quarters where it will never be ac- 
cepted. Leaders of Hashomer Hatzair must 
know by now that the Communist movment is 
a jealous one and will not tolerate political big- 
amy; that the only way to become acceptable 
to the Cominform is not to protest one’s devo- 
tion to Marxism-Leninism or to condemn Mapai 
but to jettison any other allegiance to one’s peo- 
ple or one’s country. This Hashomer Hatzair 
has not done and is not likely to do. Yet it is 
a fair guess that, come next May Day, Jacob 
Riftin, on behalf of Hashomer Hatzair, will once 
again wait at the backstage door of the Comin- 
form, tightly clutching a Marxist-Leninist bou- 
quet in his hands. 


Hashomer Hatzair’s political self-isolation has 
led it into some major errors. Intoxicated by its 
own propaganda it lost contact with the course 
of inescapable historical development, and though 
it speaks of itself as the vanguard of the people, 
the true revolutionary force of Jewish liberation 
in Palestine, Hashomer Hatzair overslept its 
chance. When history prepared the bloody brid- 
al couch of the rebirth of Israel, Hashomer Ha- 
tzair was busily insisting that what was really 
needed was more constructive work—this at a 
time when not an acre of land could be bought 
in Palestine, immigration had been choked off 
and Great Britain had on its agenda the liquida- 
tion of the “Jewish National Home.” 


It will no doubt be asked: And what about 
Negbah and Mishmar Haemek? 


This question is beside the point. Negbah, 
Mishmar Haemek and other settlements of Ha- 
shomer Hatzair, as well as the individual mem- 
bers of this organization, have fought with su- 
perhuman courage in Israel’s war of independ- 
ence. This does not alter the fact that during 
the most crucial period of Israel’s emergence 
Hashomer Hatzair misjudged the nature of the 
situation. It has ever been one of the anomalies 
of Hashomer Hatzair, that its actions were al- 
ways more to the point than its avowed 
principles. 
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Such is the strange case of Hashomer Hatzaiy, 
rejecting and being rejected in turn by thos 
whose smile of favor it so ardently seeks, 


Left Poale Zion—A Case of Petrification 


HE LEFT POALE ZION, the second and numer. 

ically smallest component of Mapam, is q 

much simpler and more easily understood politi. 
cal phenomenon. 

This organization was formed at the time of 
the Russian revolution. The entire labor move. 
ment of the world was then rent in two along 
the lines of Second and Third International. The 
Labor Zionist movement, too, then experienced 
a rift, and its left-wing, siding with the theories 
of the then young USSR, broke away and formed 
a separate organization. Like Hashomer Hatzair 
it was also rejected by the Communist Interna- 
tional for its Zionist heresy. But whereas the 
former embarked on a program of concrete ac- 
tivity in Palestine—pioneering, establishing kib- 
butzim, reviving the Hebrew language — the 
Left Poale Zion concentrated on the dogmas of 
Marxism. As class conscious left-wingers they 
would have nothing to do with the “bourgeois” 
Zionist movement as such and its congresses and | 
conferences. They would fight the “‘class war” | 
along pure Marxist principles and leave it to the | 
socialist revolution to bring about the im- 
plementation of Zionism. 

Such a course of action, or rather of dogma- | 
bound inaction, quickly produced results. The 
Left Poale Zion organization in Palestine rapid- 
ly dwindled in numbers. Except for some trade 
union activity they had no vital program of ac- | 
tion, and being busily engaged in the abstract 
study of Marxism they frequently split into 
sliver groups, reunited and split again. 

For a better understanding of the Left Poale 
Zion it might be best to compare them to an 
American political phenomenon which closely 
resembles them. This is the Socialist Labor Party 
which had also been a vital movement many 
years ago, though not many are any longer 
aware even of its existence. With increasing 
dogmatism and lack of a realistic program, a pro- | 
cess of shrivelling and petrification set in. When 
the Left Poale Zion joined the merger which be- 
came Mapam, they could contribute little vitali- 
ty to the new organism. 





Achdut Avoda—A Case of Impatience 


AA\cuvvt avopa came into being as a result of | 
fission shortly before the establishment of 
Israel. It consisted of a group that split off from 
the parent Mapai party. For some time after | 
this split a great debate went on as to just why | 
they had broken away and nobody, not even | 
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Achdut Avoda itself, could give a convincing 
answer. It was said that they were farther to 
the left than the majority within Mapai. This 
was no doubt true, but since Mapai is not a 
monolithic organization and allows considerable 
latitude to its members, this was an inadequate 
explanation for the rift. Achdut Avoda claimed 
that Mapai was too bureaucratic. There was no 
doubt a considerable grain of truth in this al- 
legation. Any large political or economic or- 
ganization tends toward a measure of bureauera- 
cy at the various levels of its work. But once 
again this is not an adequate reason for breaking 
away. Bureaucracy can be fought within a party. 

The rift was not a sudden one. For some time 
those members of Mapai who later joined Achdut 
Avoda constituted a bloc within Mapai. Bitter- 
ness mounted, there was much recrimination, 
and then one day, probably to the considerable 
surprise of Achdut Avoda itself, it emerged as 
a full-blown independent political organization. 
Some efforts were made to sew up the rent be- 
fore it became too great. These failed, and 
there was Achdut Avoda as an opposition party 
within the labor movement in Palestine. 

However, the real reason for the split is not 
to be sought in the above excuses nor in any 
farreaching ideological divergence. Strange as 
it may seem, the true reason is probably emo- 
tional in nature. The majority of Achdut Avoda 
were members of kibbutzim, persons who had 
devoted their entire lives to pioneering effort. 
Pioneering tensions which had become scarcely 
more than legend on the streets of Tel Aviv and 
Haifa were everyday reality to them. This led 
toa rift on the emotional plane. People in Ach- 
dut Avoda were more militant, more impatient 
and demanded greater sacrifices for the cause of 
labor Zionism. It is significant, for instance, 
that Palmach, the shock brigade which bore such 
a large share of the brunt of the war of Israel’s 
independence, was largely recruited from the 
kibbutzim and its members were overwhelming- 
ly affiliated with Achdut Avoda. 


By and large it appears that this rift within 
Mapai was historically unneceassary and that 
with a little more tact and understanding on 
the part of both groups it could have been avoid- 
ed, But once it had occurred the laws of momen- 
tum carried the two groups ever farther apart. 
Recrimination grew in intensity. Rivalry often 
took the place of reason. Small differences were 
magnified and areas of common thought and 
feeling were ignored. 


It must be borne in mind, however, that Ach- 
dut Avoda remained a reservoir of healthy ener- 
gy, devoted, self-sacrificing, capable of great 
deeds. Their militancy did not lead. to inner dis- 
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tortion. They retained a sound instinct for the 
true needs of the people and the country. Their 
very impatience, properly directed, could prove 
to be a major positive factor in the new Israel 
which still needs pioneering effort more than 
anything else. 


The Future of Mapam 


UCH THEN is the strange composition of 

Mapam, the opposition party within the la- 
bor movement in Israel. It does not lend itself 
to easy classification along standard lines. It has 
a character of its own, and it would be rash to 
confuse it with other movements to which it 
might bear a superficial resemblance. Especially 
should one be careful before identifying it with 
the Communist movement, despite some of its 
terminology. The symptoms of a Communist 
party today are not its ideology. Communists 
have amply demonstrated that they can bend 
ideologies to their will and adapt themselves to 
some pretty weird concoctions as long as these 
seem to serve their purpose. Perhaps the chief 
hallmark of a Communist party today is its 
total cynicism and unscrupulousness, its readi- 
ness to fight an idea one day and make a bond 
of alliance with it the next. 

The hallmark of the membership of Mapam, 
on the other hand, is their unequivocal sincerity 
and devotion to their principles. It is their un- 
compromsing attitude toward ideals in which 
they believe that rules them out even as potential 
Communists. It is impossible to make good Stal- 
inists out of such human material. Despite the 
conviction of Hashomer Hatzair that the Com- 
munist movement is ¢he progressive movement 
in the world, it never even dreamed of compro- 
mising with its Zionist principles. It accepted 
the abuse of Communists with humility but 
never swerved from its principles in order to 
win the approval of its beloved tormentors. 

The observer of the political scene in Israel 
can only wonder whether the existence of Ma- 
pam as such will be of long duration. The in- 
gredients that went into its making are too 
varied to make it last. Behind the external 
facade of unity, serious strains are easily de- 
tectable within Mapam. Thinly veiled appeals 
in the Mapam press that past differences must 
be eradicated should not be overlooked. 

It is probable that Mapam will retain its unity 
as long as it remains in opposition to the govern- 
ment and does not have to shoulder the burden 
of responsibility for the guidance of the young 
republic. Even so it is on occasion confronted 
with choices that heavily tax its conscience. Such 
for instance, was the case of the American loan 
to Israel. Mapam could not bring itself to vote 
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against the loan, realizing full well how urgently 
this money was needed if the mass immigration 
is to be productively absorbed in the country. 
It abstained from voting, and thus gained a rath- 
ear embarrassing opportunity not to be on record 
against the loan yet free to criticize the ostensible 
invasion of Israel by American dollar imperialism. 

It is hard to say how long Mapam will con- 
tinue its role as heckler from the sidelines. Judg- 
ing from the temperament of the membership 
of the former Achdut Avoda, this should not 
be too long. When the day comes and significant 
segments within Mapam demand that it en- 
ter the government and take an active share 
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in the shaping of the new Israel and guidin 
the destinies of the exiles streaming to its dha 
it is likely that Mapam will dissolve into it, 
component parts. 


Such a prospect is to be welcomed, for then 
it would be possible to reestablish the hegemony 
of the pioneering labor forces which built Israel 
in the literal sense of the word, and to put an end 
to the present slightly unnatural coalition be. 
tween Mapai and the Orthodox elements. It js 


to be hoped that history will reunite, at not too | 
distant a date, those who naturally belong | 


together. 


Rehabilitation in Norway 
by Alfred Joachim Fischer 


[* 1942, the Germans established a military 
camp at Holmestrand, two hours by rail 
from Oslo, capital of Norway. In 1949, this 
camp was turned into a children’s colony where 
the Norwegian Aid for Europe brought 200 
Jewish boys and girls from Morocco. Before 
reaching their final destination in Israel, an 8 
months’ stay in Norway aims to give them fresh 
health and greater resistance. Another two 
batches of 200 each will follow. 

Holmestrand is not only a remarkable human- 
itarian achievement; it is also fascinating as a 
pedagogic and psychological experiment. Math- 
ilde Oftedal, who runs the Home, was a member 
of the Norwegian Commission in Marseilles. 
What she saw in Marseilles left a deep impression 
on her. The entire family life of the refugees 
from Morocco was enacted on the floor of a 
cement hut. Here they squatted in the daytime; 
here they slept at night, without blankets. Even 
the most primitive hygiene was unknown, and 
the most intimate relations took place before 
the eyes of the children. It was so cold that Mat- 
hilde Oftedal wore a fur, but nearly all the small- 
er boys and girls ran about naked. 

This was the background of the children who 
arrived in Norway. Without the slightest social 
sense, let alone responsibility, they suddenly 
were to form a community. Strangers who 
spoke neither Arabic nor French tried to explain 
things to them by gestures. To initial shocks 
they responded with brutal and vandalistic re- 
actions. They threw stones at assumed enemies 
whose friendly behavior might be a trick. This 
reaction became still more ferocious at the sud- 
den appearance of Arabs. At least, this is what 
the children believed the white-robed doctors 
and nurses to be. White still has a terrorizing 


effect on them. It was easier to get them used 
to beds than to the sheets. They broke the fur- 
niture and shattered windows, mirrors and pic- 
ture frames. Discipline was completely unknown 
to them. Gipsy-like these children roamed the 
neighborhood, stealing everything movable. All 


of them told lies, not for any purpose but out | 


of principle. Theirs were the same kind of lies 
often encountered among Arabs. These seldom 
tell a stranger their true name, or their tribe or 
place of residence. One never knows, after all, 
whether his tribe may not be in a state of blood- 
feud with one’s own. A Jew in Morocco, on 
the other hand, hides his origin so as not to ex- 
pose himself to immediate persecution. The ex- 
tent of this fear is best illustrated by the fact 
that many children do not mention the Arabs 
but imitate their parents in referring to them 
as “Chinese.” 


I askd Mathilde Oftedal about the success 
achieved, and she replied without a moment’s 
hesitation: ‘For weeks the children walked 
about with heads bowed down. If anyone ad- 


dressed them, they instinctively raised their | 
hands in defense. Only when they forgot this | 


gesture and looked us straight in the eye for the 
first time, did we know that a basis for human 
contact had been created.” 


F’Rom THE FLacrotes of Holmestrand fly the 


banners of Norway and Israel. This combina- | 


tion is symbolic. Forty Norwegians are in 
charge of the administration and all technical 
work. The teachers, however, are Jews and 


nearly all of them Israeli citizens. During out | 
mspection of the colony I counted eight teach- | 
ers, four housemothers, one psychologist and | 
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four madrichim—a combination of teacher and 
youth leader. This social venture therefore 
must not be regarded as welfare work, but as 
areal constructive effort. The children at Holm- 
estrand are not only to gain weight, but also to 
receive a systematic training under favorable 
conditions for life in Israel where they will 
have to prove their worth. 

Even physically the result is remarkable. 
Within six months these children—most of them 
with T. B. tendencies—gained an average of 
thirty-three pounds and are now in the best of 
health. Looking at them one feels optimistic 
regarding their future in Israel. These boys and 
gitls with their dark-skinnd, sometimes very 
beautiful faces, their jet-black, mostly curly 
hair, their strong, pearly teeth and melancholy 
eyes are indeed no longer vandals. Their dress— 
gum boots, long trousers and fine Norwegian 
pullovers—is neat and tidy. The intervals be- 
tween lessons when I saw them first is dominated 
by a spirit of friendly companionship. Some 
children play without being particularly noisy 
or wild, others take a last look at their text- 
books. They are now normal children such as 
one can find wherever reasonable methods of 
education are applied. Among themselvs they 
speak French or Arabic and lately also more 
and more Hebrew. They no longer show distrust 
towards strangers and reply frankly to all, even 
the most inquisitive questions. Only one thing 
remains difficult: photographing them separate- 
ly. A laughing group collects before the camera 
—a colorful Oriental group, transplanted into 
the harsher Nordic landscape. 

Human contact was quickly established, 
thanks to the excellent work of the young Is- 
raeli teachers. No longer is the grown-up re- 
garded as a natural enemy. When the expected 
beatings did not come, to the astonishment of 
those of the few children at first attending 
classes, the rest gradually turned up one by one. 
Without using pressure or compulsion all now 
attend. Lying, too, has diminished since the 
necessity for it no longer exists. With regard to 
stealing the position is similar. Once the chil- 
dren have realized that there will be enough to 
eat the next day and even a week later, they do 
not take away bread and hide it in bed or other 
places. They have begun to develop a sense of 
property. Since the teachers explained to them 
how difficult it was to plant apples and pear 
trees in Norway, to cultivate them and get them 
to bear fruit, they have even ceased to steal 
fruit. Today the children from Morocco can 
safely be left to go for walks on their own. They 
are invariably joined by Norwegian children, 
and make mutual conversation. This friendship 
has a twofold basis; Norwegians are keen foot- 
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ball players and the youngsters from Holme- 
strand are champions. Though the Norwegian 
teams may be heads taller than the Moroccan 
children, the latter have the advantage of ala- 
crity. They approach the ball with typically 
Southern temperament. The other reason is that 
the fair children of Holmestrand love the dark- 
haired Jewish children as one loves all strange 
things. 


NEA2®Ly Axi the boys had Hebrew names, while 

Yvette, Marlene and Yvonne have become 
Miriam, Ora and Rachel. Ora is twelve years old. 
The liberty of Holmestrand still seems incredib- 
ly wonderful to her. She tells her typically 
Oriental story as if it were the most natural 
thing in the world. Her mother married at the 
age of fifteen and now, barely twenty-nine, she 
has ten children. Beds? Ora smiles in worldly 
wisdom: “Of course! We had two.” At the age 
of seven she was obliged to take a job as a do- 
mestic servant which left her no time to learn 
to read. Thus Ora was illiterate when she came 
to Holmestrand, like 50 per cent of the other 
boys and girls. Only those with a particularly 
good rabbi, or who attended one of the rather 
inferior Alliance schools, possessed at least some 
rudiments of literacy. 

Their ideas of wealth are strange. Being rich 
means to them enough bread, two rooms and 
three beds for ten people. It is only human that 
almost all of them want to have been rich and 
something special at home. Thus they tend to 
glorify their dismal past. Moshe, a 10-year-old 
boy with glowing eyes, talks about his kind and 
distinguished father who used to whip him 
“only now and then.” He is not yet able to 
realize the contradiction in this. These Oras and 
Moshes are no exceptions. 

The interval over, I followed the children to 
their classrooms. Girls and boys are taught 
separately. The classes offer a mixed picture, 
since previous knowledge and grade of intellig- 
ence were more decisive then age group. 

Many of the children had to acquire within 
six months what others normally learn in as 
many or more years. The alphabet no longer 
presents any difficulties. All read and write the 
complicated Hebrew letters which, however, are 
easier than Arabic. All subjects, moreover, are 
taught in Hebrew, the language of Israel, and 
French is only resorted to in special difficulties. 
The teachers display an infectious enthusiasm. 
Each is conscious of his pioneering mission on 
behalf of his own young State which sent him 
here in response to the Norwegian invitation. 

The children have little knowledge of world 
events. In one of the lower grades, the first ques- 
tions was: ““Why has there been a war?” None 
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of the children had even a moderately clear idea. 
They replied, “Because of the Romans,” “The 
English wanted the atom bomb,” or “The Ameri- 
cans came to fight against the Arabs.” 

The last sentence is typical of their outlook. 
Everything is regarded in the light of their own 
experiences. To most of the children the Ger- 
mans were an abstraction, but the Arabs were 
real. They have also heard about the Americans 
as liberators. One is not liberated from the Ger- 
mans; one is liberated from the Arabs. Thus, 
when Hitler is mentioned, 13-year-old Sarah 
says very seriously, “He was an Arab.” In her 
imagination he probably bears the features of 
Amin el Husseini, the terrorist ex-Mufti of 
Jearusalem. Esther, 10 years old, lifts her finger 
somewhat hesitatingly: “That’s wrong, Hitler 
was a German.” What did Hitler do? is the next 
question. This time the children don’t even stop 
to think: “He killed the Jews!” 

Shoshana Bourgeois, aged 14, adds, “Hitler 
also sold the Jews as slaves to other countries.” 

This is their interpretation of forced labor 
which actually did resemble the slave markets 
still existing illegally in some Arab countries. 


VEN aBouT Theodor Herzl their ideas are 
rather vague. His picture hangs everywhere, 
next to photos of other leading personalities and 
pictures of life in Israel. Nevertheless we are 
told: “Herzl wrote the Torah.” 

Torah, the Law, was held by these children 
in as high esteem as God himself from whom it 
emanated. The children were brought up re- 
ligiously. But their religion was little more 
than tradition, without any idea of God or of 
a moral code. Prayer and observance of the 
ritual laws were held most important. Morally, 
too, the level of the children has been raised 
considerably. Anyone borrowing a book or any 
other subject now returns it as a matter of 
course. Only six months earlier the very thought 
of so doing would have seemed absurd to them. 

The class next door has an air of mental alert- 
ness. I listened to a lively discussion about the 
previous night’s show of a Lapp film. It was 
amazing how much had been retained! The 
reindeer left a strong impression, and so did the 
colorful and original costumes and the life in 
tents. 

After this the discussion turned to topical 
questions. For the girls in this class Herzl was 
not the writer of the Torah, but the modern 
prophet of their future country. Jaffa, aged 13, 
said: “All Jews lived in Eretz Israel. Then came 
the Turks and the Jews were scattered all over 
the world, to Turkey, to Poland and everywhere. 
Then came a Roman king. He was a dictator and 
scattered the Jews further. After a long time 
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there came a man from Hungary, named Her7], 
He was a Zionist and wanted the Jews to go back 
to Eretz. And he said: If you will, it is no fable. 
Come to Eretz Israel, that is our country, He 
said it again and again, to all Jews, in Turkey, 
in Poland and in Asia. But many did not go 
and that was their misfortune.” 

No vagueness either about Adolf Hitler jp 
this class, though he is not seen from a historic 
perspective, as the enemy of civilized humanity, 
but more simply as the deadly enemy of the Jews, 

Jardena, aged 12, with amazingly blond hair 
and bright blue eyes, but with a temperament 
that reveals her origin, jumped up eagerly: “Hit. 
ler was a German and started the war. He fought 
against the Jews!” 

I was interested to learn the children’s ideas 





about their invitation to Norway. Uri, one of | 


the more intelligent boys, had thought about it 
a great deal: “The Norwegians have a country 
and had to suffer a lot under the Germans dur- 
ing the war. And the children in Morocco had 
also suffered much. And because the Norwegians 
know what it means to suffer and to be weak, 
they have brought us here, so that we should 
grow strong and learn something.” 

Eli, thirteen years, interjects: “And besides, 
the Norwegians want us to achieve something 
in our own country, in Israel. During the war, 
many Jews were burned in Germany. Hitler 
saw that they had no country and threw them 
out. People without a country have no value. 
Now we have a country.” 

Israel occupies a great deal of their attention 
and constitutes an important subject for discus- 
sions during leisure hours in the afternoon or 
before going to bed at 8 o’clock. Nobody wants 
to go back to Morocco. They are particularly 
keen on learning a craft because they think in 
practical terms and are anxious to acquire some- 
thing useful for the future. Collective settle- 
ments for children await them in Israel, so that 
they will continue to live in a healthy atmos- 
phere, without the risk of a relapse. 

The children live in four houses, each con- 
taining fifty of them. The beds are covered 
with colored blankets. Each bed, each drawer 
and every towel box bears a colored design— 
fish, mammals, birds, flowers or ornaments. Dur- 
ing the period of illitearacy, these symbols were 
important since they were easily remembered 
and made for a sense of possession. 

Practically all the children know the physical 
facts of life since there could hardly be any 
secrets in their crowded families. Some of the 
14-year-olds have already made their own ex- 
periments. The new impressions and the con- 
stant demands on their attention during a mini- 
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mum of five daily lessons offer the best and 
healthiest distraction. 

The children will not be transported to Israel 
all at once. Enough of them will stay on to help 
the new arrivals over their linguistic and other 
dificulties. These new ones are eagerly awaited. 

Pictures drawn by the children decorate the 
walls of the play rooms and the corridors. One 
principal motif touching in its naivete, recurs in 
most of them: When we arrived, and as we are 
now. 

“When we arrived, none of us knew forks, 
knives and spoons.” Now all the children handle 
them with ease, as if they had done so from their 
earliest childhood. Without being timid their 
behavior in the dining-room is quiet and orderly. 
Each table has its own “‘waiters,” and no trained 
head-waiter in a restaurant could look after hi 
guests with greater care. 


Huge portions are devoured with enviable ap- 
petite. Since October Ist, a spoonful of cod- 
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liver oil is obligatory before a meal, because the 
milk is less rich during the winter months. The 
most revolutionary changes took place in the 
diet of these children. Before coming to Nor- 
way they had hardly ever eaten anything be- 
side bread and onions. At first they objected 
even to milk and chocolate, which are now in 
great demand. Only very gradually did they 
get used to meat, fish and vegetables. They 
would scrape the butter off their bread to get it 
“clean.” Even today they eat bread-and-butter 
not because they like it but to please the 
instructors. 

On Friday afternoon all work stops in Holme- 
strand in order to welcome the Sabbath. Though 
many of these children do not yet think logical- 
ly, their feeling for dramatic scenes, rhythmic 
dances, beautiful colors and melody is far strong- 
er than in European children of their age. He- 
brew songs and melodies fill the Sabbath Eve, 
throwing spiritual bridges between Norway and 
Israel. 


Jewish Education at the Crossroads 
by Judah: Pileh 


IF I WERE asked to state in a word, as it were, 

the major problem in the field of Jewish edu- 
cation today, my reply would be—finances. For 
looking realistically at the scene of Jewish edu- 
cation in this mid-century year, one cannot but 
realize that while there are many other problems 
which today place Jewish education in a pre- 
carious state of existence, the root question, and 
the one which lends itself to the promptest solu- 
tion, is that of finances. 

Let us be specific about it. All of us agree 
that experimentation is a must. It would not 
only shed light on a number of vital issues, but 
would project new ideas and subject them to 
the test of scientific inquiry. Yet we do not 
know of one single experimental school in the 
entire country which is in a position to conduct 
basic experimentation in any of the major fields 
of inquiry. 

Owing to the fact 'that experiments are not 
being conducted, we are in no position to evalu- 
ate the effectiveness of present methods of teach- 
ing. We know very little of the value of an in- 
tegrated program of formal and informal edu- 
cation. We know little, if anything, about the 
UNUUUOVUOEDOAUUUOAEGUEOAUOOUOUOOCUOUODOOOOOUOUCOREVOEUOUOOUCUONOOECOEOTUOOOETE 
Judah Pilch is Executive Director of the American Association 
for Jewish Education which is sponsoring the National Con- 


ference on Jewish Education to be held in New York City on 
October 28 and 29, 1950. 


media to be employed in developing a wholesome 
home-and-school relationship. All schools, with 
few exceptions, either perpetuate the status quo 
or make individual modifications of it. 

We are constructing and reconstructing cur- 
ricula without the benefit of scientific evalua- 
tion and critical appraisal of the effectiveness 
of a given curriculum in a present-day school 
which operates in a new social milieu. A num- 
ber of theories with regard to the program of 
the Jewish school of tomorrow have been ad- 
vanced by educators, but unfortunately it has 
been impossible to establish a special experiment- 
al school in which new theories could be tested 
and their validity ascertained. 

This total absence of experimentation is not 
due to the unwillingness of school boards or 
school personnel to engage in it, but is due pri- 
marily to the lack of funds with which such 
experiments could be financed or model experi- 
mental schools established- 

The same situation holds true with regard to 
general research, gathering data on the methods 
and extent of present-day Jewish education. 
With the exception of the research department 
of the American Association for Jewish Educa- 
tion, which is only four years old, we know of 
no other department on research in the entire 
field of Jewish education. Yet we urgently need 
to know the merits and shortcomings of text- 
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books, the aptitudes and capacities of children, 
the home environment of our pupils, the length 
of stay of children in schools, and many other 
vital problems which require scientific investiga- 
tion. We speak of an American Jewish school 
related to the fortunes and the future of the 
American Jewish community, and yet there is 
no investigation on opinions of parents regarding 
Jewish life, on the composition of the Jewish 
community in the new neighborhoods and sub- 
divisions which have risen in the last few years. 
While the American Jewish community has for 
a number of years been studying problems of 
anti-Semitism and engaging in extensive re- 
search on the group relations problem, the same 
community has not deemed it advisable to al- 
locate a few thousand dollars to study major 
phases and problems in the field of Jewish edu- 
cation which relate to the actual warp and woof 


of Jewish life itself. 


We have lately come to realize that the child’s 
summer months can be utilized for wholesome 
Jewish living, provided Jewish educational camps 
can be established throughout the country. That 
the camp is an excellent medium for personality 
growth, for Jewish sociability and pleasurable, 
consistent, Jewish experiences is obvious. Should 
five or ten schools in a given city or neighbor- 
hood be able to organize a country camp for 
school children, the future of Jewish education 
in that locality would be assured, and its effec- 
tiveness multiplied. Yet with the exception of 
three isolated central agencies for Jewish educa- 
tion which conduct community Jewish camps, 
no financial backing has been forthcoming to 
make it possible for other communities and 
Bureaus to organize summer camp activities for 
their children and youth. 


Time and again, we hear complaints about 
the lack of adequate teaching personnel. We have 
few competent teachers. All teacher training 
schools combined graduate less than one hundred 
teachers annually. The reason for this deplorable 
situation is not a lack of interest on the part 
of our young men and women. The difficulty 
lies in the fact that upon graduation from a 
Hebrew teachers’ college, the man cr woman 
who has chosen the profession of Jewish educa- 
tion cannot expect a living salary. Consequently, 
only few of the students who enter our Jewish 
normal schools pursue their studies until gradua- 
tion. The entire confusion in the field of teach- 
ing, with unlicensed and unqualified teachers 
functioning in many schools, arises from the 
fact that teaching salaries are so meager and 
that school boards are so eager to save on instruc- 
tion cost that they employ anyone who, in their 
opinion, has some knowledge of the prayerbook 
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and a little history and Hebrew. In the entire 
country there are probably five or six fellow- 
ships and scholarships for men and women who 
want to do graduate work in the field of Jewish 
education. 

The entire Yeshiva movement may lose its 
momentum because a great many of these in- 
stitutions are faced with deficits growing from 
yeat to year. Should we have the funds to fi- 
nance the better type of progressive all-day 
schools, and encourage the establishment of new 
ones, the mushroom Yeshivot, built on unsound 
educational foundations, would be motivated to 
raise standards or disappear. 

The American Jewish community has succeed- 
ed during the past 50 years in developing relig- 
ious, philanthropic, and recreational institutions 
which are a source of pride to the American 
Jewish community and earn us the respect of 
every intelligent non-Jew in the country. Jew- 
ish education, however, is a field in which our 
achievement gives us very little to boast about. 
Few of our leaders seem to realize that in this 
area of work lies the source and well-spring from 
which our great record of community life arises. 


THERE Is irony in this situation. In the first 

place, Jewish education is the most sacred of 
Jewish traditions. Education of our children has 
always been stressed as the most important ac- 
tivity which Jews must undertake, more im- 
portant than philanthropy, more sacred even 
than congregational worship. And this emphasis 
on education, as the community’s debt to all of 
its children, has been a distinguishing character- 
istic of Jewry throughout history, and certainly 
one of the major Jewish contributions to the 
body of ideas which we call democracy. 

Secondly, Jewish education is the foundation 
for all our great undertakings. An unenlightened 
and unintelligent Jew can make no contribution 
to creative Jewish life in America; his weight 
on the negative side, however, may be substantial. 
Yet the American Jewish community has neglec- 
ted its basic and most fundamental responsibility, 
that of insuring an adequate education to its 
children and youth. 

The institutions of Jewish education through- 
out the country have been granted at best a bare 
minimum of funds, sufficient to sustain their 
vital work on only a rudimentary level, or have 
received even less than that bare minimum. That 
these institutions have been able to perform any 
substantial portion of their task at all, under 
these conditions, is a tribute to the devotion of 
their lay and professional leadership. It certainly 
does not reflect credit on the Jewish community. 

What we have in Jewish education today is 
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a magnificent—and largely unrealized—poten- 
tial. That potential arises not from an awaken- 
ing on the part of community leadership, an 
awakening long overdue and even today not 
yet in evidence. It arises from a growing un- 
easiness on the part of the younger Jewish adults, 
the parents of school-age children. These parents 
are increasingly conscious of faults in their own 
orientation, gaps in the background, knowledge 
and adjustment which they urgently need in 
order to face life with confidence as American 


2 
%P 





498 SEVENTH AVENUE 


GRAYSON-ROBINSON STORES, Inc. 
NEW YORK 18, N. Y. 














6... 


New Styles for Fall ; 


SPECIALLY HAND-TAILORED CLOTHING $ 
by HickEy-FREEMAN 





on 


W: are presenting in all our departments an advance 
f showing of unusual fall and winter styles in fabrics for 
e 
s 





Coe 


which TRIPLER ts noted. Here you will find interesting 
assortments from the style centers of the world 










FRIRIPIER & (0. 
Outfitters to Gentlemen Established 1886 ‘ 
MADISON AVENUE AT 46TH STREET * NEW YORK 17 

















é 
"Se 


°%e, °e@, 















Pa sMecMnsectestcctectectestectestestestestectestecteteteetetetetecteteteetetestetetestestetes®, 
ee a ee te a a a ee ee ee te ee ee ea ae ea a ad 


0, se 
oege 
~~ 

SaaS 


oe, 


2, 
Oo 


Heartiest Greetings and Best Wishes 
For the New Year! 


*, .@, 
rete 
2, 

eo, 


oe, 
ne 


Moa%eatec® 
Neefoetoe’ 

Mo ePocPact 
er te tert erre 


ree, 
oe 


JACOB POLEVSKI CHAPTER 
NEWARK, N. J. 


e, 


"oe, 
> 


, 
PnaMeaM 
- 


o> 


co 
ore 
a> 


o> 
oe 


o, 
2, 


+o. 6% 
renters! 
PacMecteet, 
oesoeoesoes. 


+, 


O 


Leo Glouberman, Chairman 
Charles Manhoff, Secretary 


$6 

acs 
2, 

oe toe' 


oes 
2, 
° 


o, 
Oo 
eo, 


Oo 


M02, 

rer tert, 
2 

ates 


ras 
Oe Ga Oe Ge Ge OG Ge On Oe Ge Du OG Ge Me Gg Gu Gu Os Ma aM MesMestn stn e®, Pee%eetee%es% ee, 
SOMO OA 00,0000, 08,0 0,97, oe, 00,0009, 00,08 OF, 0804, 00,400, OF 00,08, OF, 00 OOF OU OF 00,18, OF 00, 0800 O44 


G 
- 


: 











26 


Jews in this time of terrifying pressures and 
strains. 

This uneasiness is gradually crystallizing into 
a realization that without basic Jewish orienta- 
tion—which means, especially for children, effec- 
tive Jewish education—the life of the Jew will be 
chaotic and unsupported. It is this realization 
which lies at the basis of the new, encouraging 
tendency to pay more thoughtful attention to 
the way of life of the American Jew, which 
has produced the increasing willingness to give 
ear to the fundamental importance of Jewish 
education. 

With the growth of this kind of understand- 
ing, the precondition now exists for creating in 
each community a Jewish school system which 
will attract and retain Jewish children and youth 
and give them a firm basis for fruitful and sat- 
isfying Jewish adulthood. What is needed now 
is the wherewithal, the material community sup- 
port which will make it possible to forge ahead 
in this direction. 

It is true, of course, that money alone cannot 
spell the salvation of Jewish education in this 
country. The task is to give our young people 
a set of positive values on which to build their 
lives. This is an undertaking of mountainous 
proportions, and the school cannot hope to com- 
plete it alone. All agencies that mold the charac- 
ter of our children and youth will have to be 
mobilized in orchestrated activity on the major 
theme of Jewish self-understanding. The home, 
in particular, will have to reemerge on the Jew- 
ish educational scene as a Jewish home, with all 
that the term implies. 


JEWISH FRONTiER 


Yet, as we have seen, the climate for this king 
of major re-orientation exists and is becoming 
increasingly clear. With even a modest rise in 
financial support, we could begin today with , 
program of improvement in Jewish education 
which would capture the imagination of par. 
ents throughout the country, and set the forces 
into motion which can lead to the total com. 
munity effort which is needed. 

Almost 40 per cent of our children and youth 
now attend some type of Jewish school in a given 
year. This represents a rise of some 25 per cent 
in the past ten or eleven years, and it is an index 
of reawakened interest. What is necessary today 
is to register even modest improvement in ll 
the phases of Jewish education, from the physi- 
cal school plant to the activity program at the 
school’s periphery. In this way, the 40 per cent 
who now attend annually will be retained, and 
their number will grow, in an increasingly heal- 
thy, happy and educationally sound environ- 
ment. Even the most modest improvement along 
these lines will achieve tremendous results. 

The history of American Jewry has demon- 
strated that when the Jewish community un- 
dertakes a concerted drive, it can attain almost 








unimaginable goals. What we need now is the | 


determination to build a structure of Jewish ed- 
ucation which will meet our needs. A nation- 
wide undertaking on behalf of Jewish education 
must be launched. Individual groups of Jews 
and entire communities must be made to realize 
that all of them, individually and collectively, 
are responsible for the financing of Jewish edu- 
cation in this country. 
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From the Israeli Press 


The Arab Problem 


Wf), THESE ARABS in Israel, 
they have it too easy.” 


This remark is frequently heard 
from those who come in contact 
with Arabs living in Israel. 

It is true that the Arabs gener- 
ally receive a lower scale of wages 
than the one prevalent outside 
their settlements. It is likewise 
true that their freedom of move- 
ment is restricted and the prices 
of their products are controlled. 
Nevertheless it is a fact that the 
situation of the Arabs in Israel is 
far superior to that of Arabs east 
of the border and were their situ- 
ation to improve still further, 
scores of thousands would stream 
across the border into Israel and 
no amount of precautions could 
stop this flow. 

At the present time the border 
separating Israel from the Arabic 
“triangle” (the area between Jenin, 
Tul Kerem and Nablus) is a theo- 
retical line. On one side of the 
road “Israeli” Arabs till their 
fields; on the other side, ““Jordan- 
ian” Arabs. On rare occasions an 
Arab Legionnaire sits with his rifle 
a couple of hundred yards away 
from the road which constitutes 
the border, and watches the traffic 
on the Israeli side. But this, too, 
happens seldom. Why don’t the 
Arabs infiltrate during the day 
time? This is a mystery. But the 
infiltrators prefer to come at night. 

Life in the Arab villages in Is- 
rael continues to flow alorg tradi- 
tional lines, as it does on the other 
side of the border. The women at- 
tend to the household duties and 
look after the vegetable plots. The 
men work in the fields. At dusk 
the women go to the spring and 
bring jugs of water. The men sit 
in cafes and discuss “bulitika” 
(politics). The flag of Israel waves 
over the governor’s residence. As 
a rule the villages are cleaner than 
they were during the British ad- 
ministration. Medical help and ed- 
ucation are also better organized 
than they were under the Manda- 
tory regime. The Jewish officials 
in charge of health and education 
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in the Arab villages are devoted 
to their tasks. 


But the military authorities haye 
little faith in the Arab villager, 
They are especially dubious aboy 
the numerous young men in they 
villages who appear to have mp 
fixed occupations. An examination 
of their past reveals that many 
of them served in the Iraqi army 
or participated in the Arab bands 
of ten years ago. Why do they 
stay in the villages? Why don’t 
they join the Arab Legion? Po. 
sibly because they dislike military 
discipline, or because they prefer 
home life with their families, 
Everything is possible . . . But 
the military authorities of Israel 
prefer to doubt the pacifist lean. 
ings of these young men. 


The older Arabs, heads of famil- | 


ies, who have lived under different 


regimes, are entirely confused. “We | 


are neutral,” they say. They are 


equally neutral toward the Israelis | 


and the Jordanians. They pay no 
taxes. They accept the services pro- 
vided by the government of Israel 
and are always full of complaints, 
They figured that they would gain 
by remaining in their villages. In- 
deed their condition is not worse 
than under the Mandate. But dur- 
ing the British administration they 
had learned that it pays to com- 
plain. 

The social structure of the Arab 
villages has not changed. The Ef- 
fendi remains the dominant figure 
and the fellah (farmer) is subser- 


vient to him. The Israeli authorities 


try to defend the fellah and to | 


protect his rights and belongings. 
This arouses the ire of the Effendis. 
Since the fellah is totally subser- 
vient to his Arab masters he does 
not appreciate the help he receives 
from the Israeli authorities. It is 
possible that an agrarian reform 
at the expense of the “neutral” 
Arab landowners might result in 
a greater loyaity and confidence 
cn the part of the fellah. But the 
authorities are cautious about tak- 
ing such a step. The Arab “nota- 
bles” are still a power to be reck- 
oned with in the administration 
of the villages. 

The military authorities, especi- 
ally those who had been in combat, 
are inclined to feel that the Arabs 


are “having it too good.” If their : 
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situation were not so favorable 
they would infiltrate into Jordan. 

The Arab problem receives 
much attention and is the subject 
of many conferences and meetings 
of political parties, government de- 
partments and officials, It is a com- 
plicated problem. Some Arabs are 
glad to live in Israel because they 
have confidence in the Jews or be- 
cause they find it more convenient 
to live in a country that grants 
them human rights. Others prefer 
Israel because they have grounds 
to fear their brothers across the 
border. There are also Arabs who 
are interested in remaining in Is- 
rael in order to help infiltrators 
and to constitute a fifth column 
in case of a renewed Arab invasion. 
The problem facing the authorities 
is this: Is it possible to organize 
life in the Arab villages in such a 
manner that their inhabitants 
should be loyal citizens of Israel 
at all times? 

It seems that an agrarian reform 
will be essential if the Arabs are 
to remain as loyal citizens. The 
example of other countries such as 
China and Korea supports this 


.view. There the land has been sub- 


divided among the poor peasants, 
and the masses of China rewarded 
the Mao regime with their support. 
Naturally, the example of far 
away lands must not be followed 
blindly but should be carefully 
studied. 

At any rate, the Arab Problem 
ison the agenda. The solution will 
have to be humanitarian and 
fundamental. 


(S. Saria in Hador, Mapai Daily) 


Proposed Labor Legislation 
For Women 


EW LEGISLATION protecting the 

rights of women workers has 
been proposed to replace the law 
promulgated in 1945 that is still 
in effect. The new law will con- 
tain provisions protecting health 
in dangerous occupations, limiting 
working hours, especially in cases 
of night work, and protecting the 
rights of women workers during 
time of pregnancy. 

By the provisions of the new 
law the Labor Mniister will be 
empowered to determine which 
types of work and which industrial 
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POWERS DRUG COMPANY 


114 EAST WASHINGTON STREET 


Syracuse 2, N. Y. 





WEINSTOCK-LUBIN AND COMPANY 


Established 1874 


SACRAMENTO, CALIFORNIA 








SUNSHINE FARMS 


DIVISION OF THE BORDEN COMPANY 


Bronx Terminal Market Bronx 51, N. Y. 





JOSEPH HARRIS 


10536 EUCLID AVENUE 


CLEVELAND, OHIO 





JACKSON LUMBER COMPANY 


JACKSON, MISSISSIPPI 





Season’s Greetings! FLAKS 
MERCHANDISE, Inc. 
SEBASTIAN C. ‘ 


Wholesale Distributors of 
Sundries - Gift Merchandise 
Pipes and Smoker’s Articles 
Leather Goods 


2901 GRANT BUILDING e 


PITTSBURGH, PA. 1844-50 ARAPAHOE STREET 
DENVER 1, COLO. 


PUGLIESE 
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Season’s Greetings to All Our Friends! 
ZEIGLER LUMBER COMPANY 
BUILDING SUPPLIES, LUMBER AND MILL WORK 


90 North First Street Duquesne, Pa. 





AUTO ELECTRIC SERVICE COMPANY 


421 South Street, S.E. 


Warren, Ohio 





FLORIDA PROCESSING COMPANY 


P. O. Box 1261 Miami Springs, Fla. 





ALOI'S GARAGE 


712 East Fayette Syracuse, N. Y. 





RICHARD'S LUGGAGE 


1546 Glenarm Street Denver 2, Colorado 





R. S. ROBIE, Inc. 


BOSTON, MASS. 





MENT BROTHERS IRON WORKS COMPANY 


34-68 North Ilth Street Brooklyn, N. Y. 





JOSEPH FLEISCHER, Inc. 


Syracuse, N. Y. Louisville, Ky. 





¥ 


HEIDELBERG MOTOR COMPANY 


419-421 East Main Street Carnegie, Pa. 





THE GOLDEN PHEASANT 


Powell at Geary San Francisco, Calif. 
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processes should be forbidden ‘ 
women. The new law likewise rule, 
out night work for women fy. 
tween the hours of eleven pm and 
six am. Three types of eXCeption 
are made to this rule: 1) Night 
work required by the nature of 
the occupation, 2) Special types of 
work listed by the Minister of 3. 
bor, and, 3) Night work essentia| 
for technical reasons. The first 3. 
tegory includes essential govern- 
ment services, hospital employees, 
homes for children and aged per. 
sons, restaurants and similar jp. 
stitutions. Though this type of 
night work will be permitted, jt 
will be subject to the specific defini- 
tion and regulation of the Minister 
of Labor. The second category in- 
cludes employment in times of na- 
ticnal emergency, work performed 
to prevent the spoilage of peri- 
shable foods and cases of excep. 
tional urgency when it is necessary 
to work in three shifts. 


The existing law assures women 
workers certain privileges during 
pregnancy. Thus women are 4l- 
lowed six weeks’ vacation before 
confinement and four weeks after | 
confinement with a total of eight 
weeks’ pay. The proposed law will | 
increase the vacation period toa 
total of twelve weeks with pay 
for this entire period. The six 
weeks preceding confinement will | 
be optional, to be claimed by the 
woman at will. The six weeks ve- 
cation following confinement will 
be mandatory. Women receiving | 
up to 6.6 LI a week will receive 
full pay. Those getting higher 
wages will be entitled to receive 
up to a maximum of 8 LI a week. 
These sums are to be paid at the 
time the woman worker usually 
receives her wages, but under no 
circumstances is the interval be- 
tween one payment and the next 
to exceed thirty-one days. 

In addition to receiving sik 
weeks’ wages the law provides that | 
working mothers are to be paid a 
one-time bonus the size of which 
is to be fixed by the Minister of 
Labor. The employer must pay 
this bonus within one month of 
the birth of the child. He can | 
guarantee this payment by suitable 
arrangements with some accredi- 
ted medical institution such as 
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these benefits a woman must have 
been employed in the establish- 
ment for at least six consecutive 
months. 

The proposed law will also al- 
low women workers to take off 
time without pay before their con- 
fnement in addition to the six 
weeks with pay assured to them. 
After confinement the mother will 
be entitled to stay away from her 
job without losing her right to the 
job up to a period of six months 
from the day of the birth of the 
child. Except for the six weeks 
with pay, the additional free time 
will not be paid for. A doctor’s ap- 
proval will be required for the ex- 


tra free time. 
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HIGHLAND LAUNDRY CO. 


5708 Walnut Street 
Pittsburgh, Pa. 





""BARTZ"' 
SALES & SERVICE 


1906 Polk Street 
San Francisco, Calif. 





GENERAL 
TRANSPORTATION CO. 


Peabody, Mass. 





ROSA'S RESTAURANT 


1356 South La Brea Avenue 
Los Angeles, Calif. 
WYoming 9374 





HENSLEY COFFEE CO., Inc. 


3008 McGee Trafficway 
Knasas City, Mo. 





McINTYRE BROS. PAPER 
COMPANY, Inc. 


FAYETTEVILLE, N. Y. 





CYR POTATO CO., Inc. 


PORTLAND, MAINE 





PFAB PHARMACY 


5190 WEST COLFAX 
DENVER, COLO. 
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BURDINE'S SUNSHINE FASHIONS 


MIAMI, FLORIDA 





MANCHESTER MOTOR SALES, Inc. 
OLDSMOBILE 


512 Silver Lane Highway Manchester, Conn. 





D. M. KEENEY COMPANY 


Andirons and Fireplace Equipment - Garden Furniture 


8416 Carnegie Avenue Cleveland 3, Ohio 





THE ADDIS COMPANY 


449 SOUTH SALINA STREET 
Syracuse 2, N. Y. 





TELEVISION MARKET 
Sales, Service and Installation of all leading makes of 
TELEVISION 


3634 Troost Kansas City, Mo. 





QUIST CONSTRUCTION COMPANY, Inc. 


8410 THIRD AVENUE 
Brooklyn, N. Y. 





SHIPBUILDERS CO-OPERATIVE BANK 


QUINCY, MASS. 
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SILVER STATE LAUNDRY 


2441 BROADWAY 
Denver, Colo. 





EAGLE SHOE MFG. 
COMPANY, Inc. 


EVERETT, MASS. 





BOULEVARD FUEL OIL 
COMPANY 


58-64 FIRST AVENUE 
Paterson 4, N. J. 





ACME ELECTRIC CO. 


12-14 EATON SQUARE 
Needham 92, Mass. 





STOVE AND FURNACE 
REPAIR HOUSE 
Largest Stock of Repair Parts for 
All Makes of Stoves and Furnaces 


128-130 N. WARREN STREET 
Syracuse 2, N. Y. 





Sincere New Year Greetings! 


WASHINGTON SQUARE 
PRINT 


1654 BEACON STREET 
Aspenwall 7-7187 Brookline, Mass. 





SOLO FURNITURE CO. 


1915 FARNAM 
Omaha, Nebr. 





A. BOILARD SONS, Inc. 


INDIAN ORCHARD, MASS. 





Sincere New Year Greetings! 
LYNWOOD W. STORER 
and EDWARD L. STORER 
OPTOMETRISTS 


161 HARVARD AVENUE 
Stadium 2-2345 Allston, Mass. 





NEW DREMANN RUG & 
DRY CLEANING CO. 


6616 PENNSYLVANIA AVENUE 
Cleveland, Ohio 


FLORENCE & ALENE 


Beauty Culture - Hairdressers 


630 Commonwealth Avenue BI 4-1035 





W. BAKER KING MOTOR COMPANY 


Complete DeSoto, Plymouth Service and Parts 


71st and Euclid Avenue EX. 3225 Cleveland, Ohio 





HOTEL CENTURY 


111 West 46th Street New York City 





VUSGT «+s 


WESTCHESTER AQUARIUM 


454 Mamaroneck Avenue White Plains, N. Y. 





FREDERICK FUCHS 
W ATCHMAKER 


704 North Eutaw Street LExington 4822 Baltimore, Md. 





CITY NATIONAL BANK 


FAIRMONT, W. VA. 





SOUTHERN DAIRIES, Inc. 


MIAMI, FLA. 








THE FLORIDIAN 


540 West Avenue Miami Beach, Fla. 





THE B. F. GOODRICH COMPANY 


PORTLAND, MAINE 





SCHRIBER DECORATING COMPANY 


Painting and Decorating Contractors 


1138 Eighth Street Denver, Colo. 
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